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\We need a sensible system of transfer for the clergy

Now the transfer problem seems to be a unique FR. KURIEN DANIEL the council or concerned advisory body of the
problem to our church in many dioceses. In fact, (Catholicate College, Pathanamthitta) Bishop, and any genuine inconveniences on the
it is a headache for many metropolitans. part of the priests should be considered
However, they are not badly felt by the transfeparishes. favourably.

in their respective jurisdiction, for they consider These types of unscientific transfer system g Every priests under the church
it as a right given to them by the constitutionshould be changed. The following are my humblgonstitution should be subject to transfer and

Even though we, the humble flock, also agreguggestions: those who are resisting a transfer must be
this fact, it is a naked truth that we, as an organised m  After a specific period of time strict seriously dealt with. Let the priests who wish to
church, has no specific rules strictly observed bifansfer should be made effective to all. continue with their job and against a transfer can
the authorities. m DIOCESAN  METROPOLITANS  continue, but not as as a legal member of the
Some dioceses under the same constitution h@slOULD ALSO BE TRANSFERED. priests’ family. They shall not be posted as vicar

no such transfer system at all since the Achens m The centralised transfer system adopta@ any church in any diocese.

serving in those dioceses are beyond the guidan@¥ the other episcopal churches can be adopted.g At any cost untimely transfer should be
and control of the centre. Some other diocesddlis will help an achen serving in Idikki orayoided. If an achen needs to be away from the
classify achens into different groups and transfd¥athery to assume vicarship in Gulf or injuties for a reasonable time or if he seems to be
within those groups. In some other dioceses, sorénerica. unfit for that church, some temporary
achens are destined for big parishes only. Some m  The basic norm of a transfer must be thgrrangements can be done for that time.
bishops who are more concerned about thieeed of the concerned Edavaka and should notg  |f possible, an achen who served a
welfare of achens impliments a need-basele the achen’s need. If an achen is inefficient, kgyrticular church for a period should not be
transfer, without considering the need of théhould not be posted into a big and problematigsted again to the same parish as vicar.
parishes. Some Thirumenees show extra favo@arish. (Originally posted in Indianorthodox Internet
to some achens by always alloting them rich m The transfer list should be prepared bgorum on Jun 7, 2001)

We are a New Generation of Priests!

After reading several comments and disappointment to many of our beloved bishops
statements by various members of our clergy and Dn. Aju Mathews who come and visit. They have no answers. |
laity, speaking with equal vigor about the need told them that if they are not careful to give us

for conviction of faith, and efficiency of stupid politics and games that are played. In fadhe needed support to take care of the Church in
administration, | wish to make a few humblewhen they express disappointment in oufmerica, that the Diocese may not go along with
statements. Church, we teach them that rather than go the Synod there much longer. If the West is a
1. Transfer - | cannot speak for the situation arthoma Church or Pentecostal Church thgoldmine for 'the Church_, 'and the Dioceses h'ere
in the Calcutta, Delhi, or Madras Dioceses, but €Y should go to the Coptic Church or Armeniadon’t allow plshop§ to visit here, then how will
can say a few things about the priests’ situatiotfhurch or Syrian Church. Why? Because faith ke Church in India rea}ct? Not well. | love my
portant not power or adminstration. church, but | love my faith more, and we are in a

in the US, Canada, and Europe areas. First, théfé time when the two have deviated from each other.
et us pray that people have the guts to stand for

was a statement that our parents are not willing And regarding transfer, Achens should b

to send our kids brought up here to becomgansferred within their immediate area every T

priests. That is both true and false. | am a kichumber of years, and if willing should be aske(\a'l\'hat is right and good for the Chu_rch here. Self-
brought up here, born in NY, but | accepted avery 20 years to go farther out if possible. Thln_terested people need to be kept in check by the
call to become a Korooyo, and enter the&ew generation of priests are willing to do it. Buﬁlocese as a whole.

seminary, and work in the ranks of the MGOCSMne thing: The current parishes in the West must 3. One thing that people need to understand
here. There are another four like me in thee willing to give us a full salary, home, car, ands that many of our children love our church and
Diocese, like Dn. George Mathew. We becambenefits, and WE WILL BE FULLY WILLING our faith. But they have issues:

deacons, not because of some spectacul@® BE FULL-TIME PRIESTS. If every other
revelation in Church, or because our leadershiprthodox Church can insist that our priests stay,
(priests, bishops, or laity) was that stunning anfiill-time then why can’t our church? BUT THE
inspiring, but because we found a truth an®@EOPLE MUST BE WILLING TO PAY THE
beauty to the way we worship God within thePRIESTS. THIS IS NOT A JOKE. THE NEW b. Why doesn't the Synod in Kerala care about

ORTHODOX CHURCH AND FAITH. No church here, and why does the Synod always
GENERATION OF PRIESTS GAVE UP interfere in what happens here?

individual made me who | am, but all by the 9raCBESULAR LIVES HERE IN THIS COUNTRY
of God. My parents were not supportive at f'rStFOR THE CHURCH. THE PEOPLE NEED TO C. Why are we so caught up in being a

Not because of anything else, but because t%KE CARE OF THEM. Malayalee Church, as opposed to an Orthodox

majority of our people in this country were too _ _ Church? (not that they hate being malayalee, but
caught up in fighting and power and authority. 2. American Diocese: What can | say? S@ + sometimes that is stressed at the expense of

They did not want me to get destroyed in thamuch non-sense has happened, and yet by the ;)

mess. And what a sad mess it was. But whegrace of God and by the prayers of H.G. Mar _ _
H.G. Mar Barnabas gave the blessing, | accepteBarnabas and other prayerful people, so much There are many other questions but no time
Since then, 5 deacons have been ordained, theod has come out of the Diocese. | know thefér it here. People need to be aware that what
MGOCSM has grown to be the only spiritualare people who disagree with me, but they ha&ppens in the Church in the West is crucial to
organization keeping our young ones in th@ot worked in the Diocese, like | have in my shohe mission of the Church in the future. There
Church, and we all are attending St. Vladimir'slerical-experience. Now, after 8 years, we ar¢ill come a time when we need to handle our
Seminary. There are another ten youths in lindaving a Diocesan Assembly. If this was anproblems head on, instead of stalling (status quo).
some who even want to be monks in their lifeother diocese, this would not have happened like \ay God have mercy on us and our Church.
There is a future for our church in the West but ithis. We need to take matters into our hands, and . .

requires faith, and a willingness to overcome théo what is needed for the survival for the Church (Originally Posted in Indian Orthodox Internet
negativity that comes from the higher-ups. Andiere. No one outside cares. If they did, thEorum on Nov 22, 2002)

we tell our youth daily that they are to have faitfchurch in the West would not have gone so =

in the true ORTHODOX FAITH and not in theuncared for as it has. | have expressed my

a. Why does our Church spend more time and
oney in court and cases, than on developing
the Church here or in charity?
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Transfer Can Make the Diocese Healthier

Transfers of priests to different parishes has Dn. George Mathew expenses in this diocese will only be increasing
been occurring for at least a few years now ilears. All the churches are within a 20-30 mil®ver time as other ministries become organized
New York. But, it has been limited, as you saitsadius. So, transfer or rotation is easy to do th@&nd grow. The individual parishes must support
because some priests feel a personal ownershijphin a local area. But, when you consider largdhe diocese if they want to see it grow and flourish.
to the parish they have been with for years upatale transfers without full-time support of théVe all have money to pay for health club
years. | agree with many of your points. Apriests, then | think it is less do-able under oupemberships and local/national association
transfer allows the congregation freshkyrrent situation. memberships, but we cannot afford to pay $100
perspectives. Priests also are allowed to _ _.or $500 per year for our church. This is where
experience something different. Some priests are OUr people really need to decide what it ighe proplem really lies - individual parishes must
better with the youth than adults, while othef€y want. If they want a strong and healthyecide what they want from the church now and

priests are better with the adults and the yOUth%igv?/ersnee{ng](E)relggliyarr]:egdivitr?gs'::\%pgiréctgs‘,aagi(c)jﬁee),-iﬁ?'the future.
Transferring of priests will allow all members to ~! _ : :
receive so?ne Sppiritual guidance and direction NS money is used to pay for the expenses of SO, | agree that we need to consider a fuller-

But, it also helps the priests to see where theff® diocese. Just imagine working for a compa ale transfer in the future. But, we need to have
min’istry might be weak and where changes {put they do not give you an expense account tge organizational setup first. If a priest from New
Style and Ieadership is required. pay for the expenses the company should bearork is to be transferred to Washlngton, then the

This is what is happening in the Americadivelihood of that priest must be taken care of.
However, until we have a system of full-timepjocese. For years, | know that Barnaba®ot only room and boarding, but also health care,

priests that are completely supported by thehjrumeni has been running the diocese out dfansportation, etc. Other churches are doing this,
diocese, | do not think this can work on a fullhjs personal funds. This is only due to th&0 it is not an impossible task. It takes the
scale. This is what the Mar Thoma churchThirumeni’'s nature of self-sacrifice. Howeverunconditional dedication and cooperation of all
Catholic church, etc are doing. Currently, becauggy other bishop in our church would hav®ur members nationwide, where unconditional
priests have to support themselves, many findquired the payments from the individuameans support is constant and consistent.

local jobs and then stick with them. Can yokhurches if they wanted any services from the | et ys continue to pray for our diocese and

Imagine if a priest had to move from place taliocese. Now, we are having an auxillary bishopyr dedicated Thirumenis and clergy that our God

place and look for a new job every three years §far Nicholovos. We should also be supportingnay provide us the avenue to enable our diocese
so? Transfer of priests within a locale is possibl@im full-time as well. Everyone wants to see oufg grow and flourish and become a beacon in

For example, here in the Baltimore/Washingtofhirumenis for special functions and feasts, buhis country.

area, we have four Orthodox prieStS. If the dioce% one rea”y is concerned about what they do or . . .
chose, they could rotate the priests every fewow they survive the remaining days. Ou[:OI’(L(J)r::gg;\alll\BI/OSOf;eng]OIZr;dIan Orthodox Internet

Clergy Transfer: The Benefits and Responsibllities

Many priests like me have been demanding Fr. M. K. Kuriakose politicising with the priest. In almost all cases
this for long time. | myself requested transfer from the problem is with the people rather than the
NY church to Philadelphia Church (100 milesor so members to support an achen. If peoplgchen. There will be one leader layman or laymen
away), and for 5 years | had to travel that distan@e unwilling to change their attitude of giving,in that parish. They will curry favor with the new
to conduct worship. | finally moved to a closewhy to bring in the big talk about the transfer? priest. Achen will be innocently dealing with
place with the job re-location. A few of our achens 3. The example of the Marthoma Church ishem. In a few years the true color of those people
are willing to move from parishes. In manyexcellent. Will the bishops of our church do thewill come out. Most of them had ulterior motives
parishes, people are unwilling to have their aches&ime at least in 10 years? with their favor for the achen. If the achen does
gone. When | was tansferred, another priest who 4. When an achen transfers to a distant placgot subscribe to their needs, once achens know
was transferred to my parish could not go therachen’ family loses the community where thehe kind of people those minor
because his parish thought | would take theihildren are growing. More than for the achen, leaders are, rift begins. The leader/s who lifted
parish. Instead, another priest was appointdtie children will have a severe impact of thehe achen will become achen’s enemy. If the
there. The people knew this overnight and befortgansfer. How will we deal with it? | can’t still achen is transferred in 3 years, those people will
the ink dried on the kalpana, the transfer waforget the crisis that | went through for thishave a new achen to lift up. By the time the new
nullified by the pressure of the people and thatason. achen gets to know about these ‘chotta’ leaders,
priest could not be transferred even now. In fact, 5. Priests who are already working with muchachens will be ready to be transferred again. Peace
that priest was willing to be transferred.better salary and benefits will not be able to gwill prevail in that parish. | am not denying the
Unfortunately the people did not like theon transfer to a distant place as their job thghct that some achens can be a reason for quick
incoming priest. Instead, another priest wasovers their health benefit, retirement benefit et¢ransfer.
transferred to my parish and | moved. My peoplare likely to be stopped. Will the Diocese (I mean | think the people should be able to give an
earnestly requested to me to stay on butpeople) take care of that? It is necessary to unitwaluation to the achen and the Metropolitan on
said,"any transfer that comes from the bishop wilhe salary that goes with experience antheir work and dealings. It should not be simply
be obeyed without any doubt. There is no neegtucation so that a priest will be able to transfasn the basis of a political plot but a spiritual
of any “strike” in my name. | won't stay.” So my without any links to any where. We can’t everresponse to their situation. People should pay and
people kept quiet. make $30,000 a year with the Diocesan Dageople should have the power to say their

While many of you laypeople talk aboutcollection!!! opinion. In our Church there is no job evaluation,
transfer, it is nice to think about the ramifications In concluding, | would say, transfer is ano job security, no refresher training, no care of
of the transfer. Therefore, please consider, akeautiful word to say and to write. To practice itquality of priests’ service etc. Nothing in writing.
you people ready? Or are you willing to take th#éhe people should pledge to support this conceptime has come for us to think about these. | think
burden? The advantages of a transfer are many.  the same should be attributed to the bishops as

1. All priests must be full-time supported by 1. Achen himself will have a variety of well. If a bishop cannot do his job, he should be
the parish. In that case transfer is easy for thaxperience and can use his expertise in a differefdtired or given another job. Along with spiritual
bishop to do. Our average number of families isituation. training, they MUST get managerial training as
a parish is around 30 or so. Many parishes that 2. People do not have to listen to or the achemell. Education with spirituality can make a lot
have even more than one hundred families arerdipes not have to repeat the same sermon owsf difference.
even willing to support the priest full-time. Peopleand over. (Fortunately many people won’t Please think about these. Please respond more
do not want to give. remember any sermon as such, thank God febnstructively than negatively. We will hear from

2. How many of our people think it is our dutythis power of our people. How can we blamehe people who are sincere about these.
to support the parish with their money? Howhem? A 15 minute sermon during the Holyoriginally Posted in Indian Orthodox Internet
many would give tithe to the church? If everyQurbana can only have that much impact.)  Fqrum on Nov 12 2002)
member gives tithe, it is easy for a parish with 50 3. People will not have lengthy period of '
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THE MALANKARA ORTHODOX SYRIAN CHURCH:

HISTORICAL SELF - UNDERSTANDING AND
IDENTITY SOME ECUMENICAL
CONSIDERATIONS

The Malankara Orthodox Syrian Church, together traditions are integral to the sg
with all churches belonging to the Nazarani Chris- Fr. Dr. K. M. George understanding and identity of the Malankara church.

tian community of Kerala, traces its origin to the worky .o ot Reformed Churches. The first division inln fact the members of the ancient Christian commu-
of St. Thomas the Apostle of Christ who is believed, " - .1 ch of St. Thomas in India occurred dufity, irrespective of their present church affiliation,
to have arrived at the ancient seaport of ing the occupation of the church by the Portuguesfrmly share this deep conviction. This provides a
Kodungalloor (Crangannore) on the Malabar coast ip, " Portuguese navigator Vasco da Gama landed gammon ground for the self-understanding of the
CE 52. In writing about the history and identity of the, "\ o 012" coast in 1498. The real division occurrepresently separated churches which emerged from the
ancient Christian community in India one has to de%fter the mid 17th century, precisely after the historidndivided tradition of 1653 years or so.

with th? figure O.f St Tho.mas. both hIS'[OI‘ICB.”){ an ledge of the Coonen Cross in 1653 when the Chris- This shows, in ecumenical terms that the present
symbqllcally.. While most historians of .th.e west in th ian community rose in protest against the Portuguegévision of St. Thomas Christians is a rather recent
colonial period doubteq the authentlc[ty 9f the St:smd the Roman Catholic colonial domination of thene and is fomented and sealed by the intervention
Thomas story, the Christian community in Kerale& cient Christians of St. Thomas. The history up tof colonial and ecclesiastical interventions from

clun.g_ to it as part of its most sggred and Che”Shﬁ is point is common to all presently differentChristian centers outside India as mentioned above.
tradition. Here one has to look critically at the domi-

. . . churches that were one and the same church in the gpjri i i i i
nant historiography as developed in the Europe o-Portuguese period. But in narrating this stor Splrlitually and. I|turg|c§1IIy the ancient Indian
west and as applied to the non-western world in ordér . ¥hurch in the medieval period before the Portuguese

: . P ome of these churches take their later ecclesiastieal was with the Persian church.
gc;agrapple with the issue of early Christianity in Ir]'connections and attribute them anachronistically to

the earlier period of Indian Christianity. This is a se Apparently this was a cordial relationship that
In this brief article | shall mention the major his-rious methodological fallacy. The common knowledgfu”y respected the autonomy / autocephaly of the

torical landmark in the life of the Malankara Orthohanded on to the successive generations arises fr‘Fndlan church and its particular cultural context. The

; . . e rsian Church in the Mesopotamian region became
dox Church and point out some of the key methogdhe strong conviction that the Indian Christians of S b 9

i i i i ) associated with the name of Nestorius; Patriarch of
ological problems we confront in retelling our his-Thomas were an independent local church (local Bonstantinople who was condemned as a heretic at

tory and defining our identity. This is done in an ecuthe technical ecclesiological sense in which it is usefle Council of Eoh i AD.431 This incident i

menical spirit remembering that the ancient Christiay early Christian ecclesiology. In this sense th‘t:‘ne St?]U”C' to r? esus in e RIS Incl Ee” n
community in India was one body, one family and onghyrch of Rome, the Church of Alexandria, th%-z tcifn utryth appenltngt;_ W |fnth eP oman ?p'rﬁ
church until the arrival of the Portuguese in the 16tehyrch of Antioch and so on are all local indepenf'll)urri]ghir?g E’:ﬁ thee l\;IiZL(j)r?olt(;rrlw;n rsgioer:Sz;?]g (r:e;é(k:]-

century who came as traders and as missionaries fnt churches but inter dependent in faith and sacrg- - : e -
the Roman Church but soon became colonial andental communion). ifig out in an amazing missionary enterprise to sev-

ecclesiastical overlords. With their occupation of this . eral countries in Asia up to China. There is no evi-
. . The Malankara Orthodox Church is deeply awar, isti i i
ancient Eastern Church started a series of unfortma ply @ence that the St. Thomas Christians in India were

Liai T thi t the St. Thomas tradition has been kept unbrokeiyare of the political and ecclssiastical implications
Cv?itferdlf\g?\l/cg:]sﬂthﬁgp?g:re]al:stgg fglsst ?J?])I/t ch)lfetgges;tm spite of the vicissitudes of history and the variougf the issue of Nestorius and the Persian church’s as-
Thomas Christ>i/ans F\)/vould be restored in ¥he 215t cecontacts, both friendly and unfriendly, with the ansociation with that name. For the Indians the connec-
Qient Church traditions outside India like Persiant,ion was primar”y |iturgica| and pastora'_ The doctri-

tury. : . »
y _ Roman, Syrian and Anglican. We can legitimately saja| and political ramifications of an event that hap-
Name and Family that the community always silently assumed in its seffened in the far away Roman Empire in the 5th cen-
The name of the church appears in formal docwunderstanding three elements: tury were not probably known to them or irrelevant

ments as Malankara Orthodox Syrian Church under (a) the church in India was founded by St. Thoto their solid self understanding and heritage as the
the Catholicate of the Easthe Catholicos, the head mas the apostle and is apostolic like any other churéthristians of Thomas, the Apostle of Christ. Syriac
of the Church now resides at the headquarters of tiigthe world founded by Peter, Paul and other apostidanguage in its Eastern version was known to the
Church at Devalokam, Kottayam, Kerala, India. (The (b) The church in India is Eastern in its ethos an@hurch only through the liturgical tradition. The

present Catholicos is His Holiness Baselios Mg, cnin and is clearly distinguished from the Latinfhristian spiritual and ascetic tradition familiar to the

Thoma Mathews 1I. The title Mar Thoma meaning Sty qiern  tradition. This awarness of distinctiors!ergy and the people were smoothly in agreement
Thomas appears formally with the name of every_ . " b0 they first met the Latin Wedtith some of the best spiritual practices of ancient

Catholicos in order to signify the apostolic successiog, . ,\h portuguese colonial conquerors. Indian religions of Hinduism, Buddhism, and Jainism.
and the continuity of the apostolic seat from Thomas he Church is fully self d by i The community affairs were conducted under the lead-
the Apostle of Christ). (c) The Church is fully self-governed by its own

. . local heads and is rooted in the social and culturelrShIp of the clergy. There is no evidence that any
The Church is variously and popularly referred tQ

200l of India %IShOp coming from the Persian tradition ever inter-
as Malankara Sabha in Malayalam, as The Indian ) ' . ) _fered with the freedom and self-government of the
Orthodox Church by some of its historians, as the TNiS awareness always remained latent in the mindgian church.

Syrian Church in some non-Christian circles, as th@f the Church, and there was no challenge to it from Parting Ways

Jacobite Church by the undiscriminating members &Y duarters before the arrival of the Portuguese Ro- o
some other Churc)r:es. Greeks and othger Eastern an Catholics. It became articulate and explicit be- The Malankara Orthodox Church in its historical

. . . Qinni i i If - understanding claims abides by the Oath of the
thodox sometimes refer to this church as the ancieBtning with the resistance at the forced Synod ot . e
Church of Malabar. Diamper called by the Portuguese Roman Catholfeoonen Cross of 1653. This was the uprising of the

) . Archbishop Menezes in 1599. The resistance, howNazarani Christian community against the Portuguese
The Malankara Orthodox Church is a founding, o "\ heen suppressed by the iron hand of th&oman Catholic colonial domination of their ancient,

medm_be_r Otfhth? V\/_(l)rldfC(;)L_mc:I IogCiL]u(rjche?:ri]n 124 tolonial master for more than half a century, but #fldependent, Eastern Church in India. In the dramatic
and s in the famity ot riental Drthodox LUrCnes,, n1oded in the 1653 uprising of the Coonen Crog¢t of holding on to the long rope tied to the stone
with the Coptic, Syrian, Armenian, Ethiopian andy .. cross in Mattanchery near Cochin, thousands of
Eritrean Churches. The Church, together with other =~ ° isti

g The oral tradition and folklore of the Church hacJ\/Ialankara Christians took the solemn pledge that they

Oriental Orthodox, is a dialogue partner with the E-aSt-Iwa < celebrated the founding of seven churches 'Lould never go back under the yoke of Rome and the
ern Orthodox Churches of the Byzantine liturgica'Vay 9 Bbrtuguese. This was the declaration of independence

family since 1967, unofficially with the Roman CathO'Keerstlac'g;;eolfvﬁlgit;ar /re'\gﬁ;ki;ao;\?r?gg Iggrg:z SS%L;;[(]% Indian Christians from foreign political and eccle-
lic Church under the aegis of the Pro Oriente Found4’ P y " =" stastical colonialism. Essentially this was the first

tion since 1971 and officially with the Roman Catho-Of these historical sites like Niranam are still Vener(')‘rgganized self - affirmation of the Indian Christian

lic Church since 2002. There is also an official b|lat'ated as centers of the early church in India. In the Sargommunity against all forms of alien domination.

; ; vay the various Christian families in Kerala trace their ] _
eral dialogue going on between the Malankara OF Although almost all of the Nazarani parishes then

thodox Church and the Catholic Church in India sinci@Mily tree back to the four families in which ™ .
1986. The Church is also participating in dialogueSt: Thomas was believed to have established prie§¥isting took part in the Coonen Cross, a large num-

with the Anglican Church, the EKD or the federatior{!0d through laying on of hands in order to continuger of them were gradually ured away from their po-

: e ministry of Christ in India. These so-called folkSition of resistance back to the “old loyalty” or
of Protestant Churches in Germany and the Worlf y “Pazhava Coor” (ie.. 53 Years of complete subiuga-
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H |STORICAL SELF UN DERSTAND' NG stance of the court case, there were common ques-
- " tions in the mind of the community like the follow-

_ _ ing:
tion to Portuguese and Roman Catholic rule) by thever a century and the titlélalankara Metropolitan Has the Patriarch of Antioch any authority of ju-
concerted efforts of Carmelite missionaries sent bjecame prominent, especially for legal purposes, the yi ion over the Malankara Church?

Rome. People who stood by their really old loyaltyformer title was resumed by the Catholicate of the East
that is, the pre-Portuguese and pre-Roman Cathoilt the 20th century.
tradition were called *Puthen Coor” (new loyalty) = The Mission of Help Metropolitan or the foreign bishops delegated by the

probably because they sought to restore their East- e grrival of the Anglican Missionaries at the bepatriarch?

ern Church connections. This is ironic, but can be Ulinni ;
; ; ' ginning of the 19th century, and their proposal of the What i - . :
. L at is the basis of the identity of the autonom
derstood in the colonial context. No wonder the iMe=\1ission of Help” apparently to reinvigorate the an- y y

Who has the power of temporal authority over the
parish churches and their property - the Malankara

. . - i i 2
power of the Portuguese could easily interpret in theif ances for the unity of the Church. Under the spgfm it be fully expressed and realized*
favour the history of a tiny Indian community in suchy¢ the British colonial rule. Kerala witnessed an all 1he answers received from various quarters, both

a way that insiders could be made outsiders and reg|,nd renaissance in education and social order. THEectly and indirectly, can be generally indicated as

heirs could be called false claimants and vice VerSghunding of the Kottayam College, presently knowrollows:

This is a major historiographical problem for the;g 5|4 Seminary or Orthodox Theological Seminary Firstly, in the circumstances of the Malankara
Malankara Church. The way they crushed the totaj Kottayam by Pulikottil Joseph Mar Dionysius Il inChurch in the 17th, 18th and 19th centuries no one
opposition of an ancient, indigenous Christian coMyg15 with the help of the British Resident Col. Munrdaised the issue of the authority of the Patriarch of
munity in India in the 17century to impose foreign and the Travancore Royal family was a major landAntioch, because the Church was in a life and death
rule and doctrine bears witness to the tremendously, k in the cultural history of Kerala. struggle, first with the Portuguese / Roman Catholic
oppressive colonial power of the rising West vis-a - The collaboration between the British missionar"vaders, and then with the British / Protestant colo-
vis the rest of the world, and the sad plight of the na; . " \1-lankara Church came to an end in 183! reformers. The Syrian Church of Antioch was in-

tive communities in Asia, Africa and the Americas. ~ . i i
W Christianitv. both Catholic and P ith the Mavelikara Synod where the Malankar't€d to help the Indian Church. It was clear in the
estern Christianity, both Catholic and Protestanf., ' . rejected the proposals of Bishop Wilson diinds of those Indian leaders who invited the foreign

was a willing collaborator and beneficiary in the rise cPrelates that they were guests of the Malankara

; . Icutta for ‘reforming’ the Church. However, th
and expansion of European empire all over the eartﬁ.a . - . ! i i itali
P P P " Piotestant teachings of the Missionaries of the Chur&!urch. According to the best of Indian hospitality
Soon after the event of Coonen Cross the 'nd'%issionary Society so influenced Abraham Ma|pantrad|t|on guest - host relationship is only politely as-

Nazaran.i community consecrated the.head o_f thell taacher of theology at Old Seminary that he begéHmed and not expli_citly stated_. Ever_y time a foreign
community Archdeacon Thor_’nas as a bishop with thg it the Eucharistic liturgy according to the theglishop cond_ucted _hlmself_ against this understandmg
title Mar Thoma. The very title oMar Thomathey logical principles of Protestant Reformation in gylhere was simmering resistance in the mmds of the
chose for. their new spiritual and 'Fer.nporal headlw%pe' This led to a crisis. After many years of bitteleaders qf the Malankara Ch_urch. It was in 1876 _that
ample ev@ence f_or.the real Con.VICtIOI‘I and fee“ngéontroversy and litigation, the Mar Thoma Church wade Patrl_arch Peter Il decided Fo visit the Indian
of the Indian Chr|st|.an community. Thg P_ortug_uesgormed in the latter part of the 19th century thus d€hurch in the context of the fight between the_
Lulgr?_agdt the_ Jesw; ;nddCarmellte_T_lSSlo?ezalesl "i'zlilding the Malankara Church once again. Malr??lj?rtz; Ct:rr:grch S}nd_tthe RT;otr)m pa(;ty. Thed Pfa:]n-
ad tried to wipe out the deep conviction of the In- . . arch felt that his authority would be undermined if he
dian Christians about their apostolic rootedness in the The Syrian Connection did not act. The Synod that the Patriarch convened at
Thomas tradition and their autonomy and indigenous In the fight with the Portuguese, and the Britishpulanthuruthy in 1876 was a crucial landmark in the
character. with the Roman Catholic and Anglican Protestant migrganizational history of the Malankara Church.
True children of the vigorous Counter ReformaS'onary enterprises, the Malankara Church sought thghile acknowledging the positive organizational as-
tion and aggressive colonial and missionary movdi€/P Of the Syrian Orthodox Church of Antioch in orpects, one should note that the Patriarch could affirm
ments, these Roman Catholics earnestly attemptedfs{gr to maintain its eastern and apostolic characteyis direct jurisdiction over the Indian Church. He con-
supplant the conviction of the Indian Christians wittP°™e Of the bishops who arrived from the Middle Eagfdered the ancient Malankara Church as some sort
the medieval Roman Catholic concepts of Petrine '€ Very committed to the cause of Malankaraf an Archdiocese of the Syrian Orthodox Church of
macy, universal church, universal papal jurisdictiofy"U'¢h- The Church is very grateful to them, for theifntioch and subdivided it into seven dioceses. Later
over all Christians and so on. They highlighted th%ncere spiritual efforts to pastorally help the Indiapatriarchs generally followed this line, and contin-
“Law of Peter” over against the *Way of Thoma» nurch. Unfortunately not all of them had the samged to affirm their direct jurisdictional power over the

(Thomayude margam). They had no knowledge of tr{()_‘\astoral intention. Some of the Syrian prelates beg@fdian Church.

indigenous forms of Eastern Christianity nor any rel0 exploit the muddled situation in the Indian Church

spect for the “dark skinned, barbarian” people Out@md catered to their desire for lording over the IndiagO

hureh. The 19th ; | i d the b nsequences of this patriarchal claim. The Church
side of the west European region. The significance & urch. the century aiso withessed the Degigs 4 barely escaped the colonial clutches of Rome and
ng of a chain of unfortunate litigation within the

The Malankara Church now woke up to the fatal

~
~

)

the Coonen Cross and the later division of the or[% . . ~the British. Now they found themselves in a new situ-
Indian Church tdPazhaya Cooland Puthen Coorhas alankara Church. Though details vary in each "Mation of subjugation to the Syrian prelates who were
to be understood in the light of these circumstancep:
A New Turn (DN D>
The line of the indigenoudar Thomabishops con- ‘DeKd:0 MMV VIGI AIG)AN CLINIMEIBB)HNS DBBSANNOM TVoMITW2] DOMONNEI®I0 CLININAAN)
tinued in the tradition of the Puthen Coor people (Iatg¢r momaoeny. 213ajd03a8 AIFIHWIE)BN)@: AAD LIGHICOMINSWIMS alel GLIINEEBS)o AIBAN®:B)o
known as - the Orthodox /Jacobite Church). Faced with g 5 561 seyam @, ceinImeaspsawel SANCOMIS ol @®IWaIBAS cWwIZEla NI WV]clanemaHRAN]
the imposing power and threat of the Portuguese L ) e R0 282 Lv 3k &
. MVRUINLI HDQIW (alAUM DB UBHBIDIND (210122183 JONIGCAOMINSWBS (al®1B:06MEBBUBBN) CMEO
Roman church, the community leaders wrote to se 1o &1al0o ?uooﬁ POIED DTV 691 @$1@IB o]
eral Eastern Patriarchates like Alexandria and Antiogh ™' 3 L } 3 IS - - " » Tod
to bring them help against the western invaders. Th{is = G2VWAV CNIFWHNIS (agWIQA)
in 1665 came Abdul Jaleel Gregorios, a bishop fro € v °
Jerusalem belonging to the West Syrian Patriarche]?e NE18H O mtc‘uomrl (3(\D0§ Gd»rIJo
of Antioch. He began to introduce the practices of the N , . .. ,
. . . QL1850 M(MVI6M] GBI GH00™ af)aM Gal@lTd TLIMMAIW B0) HAIENI HAVFIGRILS ‘NRIS:O M(TVIMI'HW MOQ)QI0
West Syrian Church in India, a process completed ovier . . . - o
. . . MBS (VOAEBBUT MSHNHWIEIM. DD HAUMNIOOAVIITE ‘DLIB:O MV WIOS BIMMVHNLIND LISHEBBUS LIBLMIHE)
the next two centuries by successive bishops from the o
. . . C aMN®) $ISIO® DLIE:0 M(MVIMIBHZOS 210](@o, @RYEIWM, aflvdloTVo M)S6EBIV AflaVWEBSIGE NLIVISOMIGE Ol
Syrian Orthodox Church in the Middle East visiting
Malankara #9651l 25-30Bo (VMNEBUE AINWHHN)AIA MVDHOYMEMBIH®Y0. al. al0)2eI®l)camIWes =1alaldl(@o,
The it .M h h d'to Mar Di | BElalM NNE)BWB, al. NIUBHIM (alloam® MIVQAN®OS R1AlIGl G0 WOIEe)Clapjd:8)o, al. aldMIos] Mo)ea
e title ar thomawas change '_[O ar ionysiups DOSW)o ol AUSERPAIG G0)CAMIMOSD)o a)OMMBH0NG G0)CAMIWHSW0 R0 IBN BB, aIDGRIDMS
by anftzeli’/lsyr'ﬁ]n b'Sh\(;Ip _MT?(?;(';G%)”OS WhQ re - CoM-553 (Ienodleomy OAMOCa0elOMIW)PS @RORMLO, 210I2IB) Mo, 021ME:03, DLIBOIVRIIBI Mo, DLIVOSOIeEL
secrate ar oma n - Lnce again we s euumm 2101@WMOR0W ‘MIEeMo (PMOAIG], ALIVISEIHDIHL! LISHHEMHRIOD @RYBY WO(@IANAIOM (DMOAIW
tEe eﬁ:;)_r_ts Offfé)l’e_:_?]n prelatesbtol_ mgsbk Of: er'aldl(l\:/la ‘©0B6Eo WO AflalosMo’, @R8I Ad(GIVAEEE MRS (BAINAOA0 @)OIMEBSI0 EO6IN.S)OBSIV]
the tradition or L ‘nomas symbolize y the tit e Qo) BiBMoHl allaieemao® &oa5)arslad ewaanm 20d BlaiMmocauioMlem (9&:0afl GBOMMOTIN
Tho_ma' They '”Ya_‘”ab'y See_ it as, a _threat t‘? th_e'r al- oo OB(®0Ga|0elomo) MI8ONAe M)SEE] ALIB:0 MALIIMIHEs AlMialalen)a GREME:0 0lleaIEBS)R0WD
tehs(:”:g Eggpd?hrglr;lr?crl]iénwihvl\j:’ltl: hseuenggf gsgg;lit:gfrr': MWD HAUMNIOOTVG DQO0IWV]OEHIMEICIEH) ). ‘DEIEHLO MAVIEMI'HV MIEMaSlSNMMAIG D TVoOoRO@D TVLOMI
R . . X : 002001 Ma00W6)aI0m @REIBMAlEN)aN). MVOMICMH TVa0IWo MTEHIANAUBIHS Gal0)d»Ud HHAVYITI
emerging in various forms in the relationship of the . - 5 <5 coeiod 0B 5020
Malankara Church with the Syrian Orthodox Church o . .
of Antioch until today. ailenme: GIVILIW) NIZE:TY, VIR O O6LING, HDELOMS, 6ISWo — 686 001.
GaNJ6IMe: 91 — 481 — 2303237 (63anlm), 98474 98303 (6226)6)6NIMD).

Although the titleMar Thomaswas out of use for
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HISTORICAL SELF - UNDERSTANDING...

originally considered as brothers in faith, helpers anas the symbol of the identity of the ancient Church dflalankara Metropolitan. The court instructed the
collaborators coming from a sister Church. The wakst. Thomas in India is irrelevant to a large extent. W€atholicos to convene a Malankara Association meet-
ing up process slowly expressed itself in the deep deannot ignore the historical aspects of such an instirg of all the parishes of the Malankara Church in or-
sire for an Indian Catholicos as the head of the Indidntion nor can we underestimate its actual missionader to begin a new era of peace and unity. Although
Church and symbol of the apostolic autonomy andnd canonical potential in India. A Christian Churchlthe Association was validly and canonically held in
indigenous identity of the Malankara Church. like the Malankara Church with a profound awarethe presence of a Supreme Court observer in 2001 at
Secondly, though the Malankara Church conceddi¢ss of its apostolic roots, freedom, and long herigaarumala, unity was not achieved, not because of the
a brotherly spiritual and pastoral care of its faithfuln India has all the authority to institute its own headhck of desire for peace on the side of the common
by the foreign bishops (they were invited to do sojgnd organize its own hierarchy like any other anciemteople and parishes, but because of the great manipu-
there was absolutely no doubt in the mind of its leadPostolic church in the world. lative skill of a church leader who had ambitions to

ers about the autonomy of the Malankara Church. The In the 1930s Mar Ivanios, head of a monastery arHffil in @ divided church. Four bishops on the former
Malankara Metropolitans understood themselves ame of the bishops of the Malankara Orthodox Churdi@triarchal side declared allegiance to the Constitu-
heads and rulers of the Church in the succession lij@ned the Roman Catholic Church with some of hi§on of 1934 and to the Catholicos and along with their
of Archdeacons and Mar Thoma Bishops. Graduallglergy and faithful and set up what is known a®riests and faithful were reunited with the Malankara
however, the Syrian bishops and Patriarchs undeWalankara (Rite) Catholic Church. This was a typicafhurch. The Catholicos publicly declared that doors
stood themselves, as in any colonial situation, as titase of Uniatism practised by the Roman Churcf{ere still open for peace and unity and exhorted all
rulers of the Malankara Church. They expected themidst all Eastern Church since the 16th century. leaders to respect the people’s desire for unity.
Malankara Metropolitans, or later Catholicoses, 0 gearch for Unity It is important to note that both factions held on to
behave as their subordinates. While the Indian Met- their common ground of the same liturgy and same

ropolitans and Catholicoses asserted their comm In 1934 the Malankara Association, the represeq-

- aith in spite of long years of litigation. It is really
nity’s selfunderstanding of the succession of thgatlve body of thg p_eople and the clergy of the ChurC(g1ne Church. The litigation and division were essen-
. ) adopted a constitution for the Malankara Church. The . ) :

apostle Thomas and explicitly affirmed the freedo o rally on account of the dispute on authority and ju-

: . : . then seperate positions of the Malankara Metropoli-~ 7 ° : .

and identity of the Indian Church, the Patriarchs be- . . : risdiction, particularly in temporal matters and not on

. o n and the Catholicos held by two different incum- .

gan to undermine the very tradition of St. Thomas a 8 , : . matters of faith. The Supreme Court has upheld more
. ! Do ents were integrated in one incumbent of the apogs- L -

used spiritual weapons like excommunication of thF than once the constitution of 1934 as providing solu-

Indian leaders. For example, the infamous bull N .Ollc seat of St. Thomas as both the temporal an_d Sfplﬁ(_)ns for these disputes and as an effective instrument
ual head of the Malankara Church. The Constltuuo? :
Or unity. But far above such legal aspects, most of

é?ST(P;]:nqzsl\?vzig)n?; Zar:i“?]r(:hri;(sik(:r)wz Ir:IOtStezi/tlenng tr?sgowever generoulsy and with a view to future unit)(he true believers are conscious that the Malankara
' 9n p ' ven p ohthe two factions, provided space for a Patriarch rec: : . . .
because he was absent when Jesus commissioned the rthodox Syrian Church is really one body in Christ,

apostles, were targeted at the apostolic claims of tﬁ)gnlzed by the Malankara Church, as spiritual hea}n one faith and one worship. Many fervently are “hop-
Indian Church, (“...for he was not a priest as it is evi-

it s poverofcnatonof rdeton. % s o S ol
dent form the gospel of St. John 20:21-24. As he was o once again for the glory of God. (The present writer,
not a priest how did he become high priest?”, asked Alréady at the beginning of the 20th century thgs instance, who enjoyed the bliss of unity in the
Patriarch Yakoob III). Malankara Church was divided into two factions: ong¢ggos has never accepted that there are two different

Unfortunatley, like the Portuguese and the gritS1de supporting the Patriarchal claims of jurisdictioprch with the names Jacobite and Orthodox, but
ish, the Syrians also succeeded in fur'Fher dividing tfftﬁveerin'\g?éi?:;al;; znucioc;[g;roi'geMg?;dr:Egr;h%'r?ﬁ;'j%eeps |,ts oneness in his heart in all humility and hope
Malankara Church, because one section of the Chyr; God's healing power.)

ch. thouah a minority. supported the uncanonica hurch ruled by its own Indian heads. Since the
’ 9 Y, PP rominent leader of the Indian side then was

o ats e S oo o i s anlalaara elropolan Geevaghese Var Donysivs ROLEing th sad soryof dvsion amon he
ol vgnerable i e o Tyhomas ar%yattasser“)’ it was called by the other party as MetfNazrani Christians of Kerala has to be necessarily an
9 ' n’s faction. The Patriarch wreaked vengeance on M@xercise of hope for unity as well. Looking at the his-

humiliating the great leaders of the Indian ChurC%ionysius, an outstanding theologian, administratdPry and identity of Malankara Orthodox Church from

through such illegitimate acts like excommunication, . . B o ; ; :
g 9 and saintly figure, by “excommunicating” him uncan&h ecumenical perspective, | am led to raise some

(It should be remembered that when the Syriagnically. The Malankara Church and the civil court®road, elementrary questions that | hope will remain
Antiochian Church came into contact with thep |ngia rejected the excommunications as an illegalvith us in order to help us in some soul-searching and
Malankara Church from 1665 and onwards, the Syjndividual and uncanonial act of a foregin prelate whéP take us out of the present state of separate exist-

ian Church, in spite of its glorious past, was a smallyanted to suppress the genuine canonical aspirati§ACe:
poor, scattered and illiterate community in the Middigf the apostolic church of India to manage its own 1. If the Nazrani Christian community of St. Tho-
East under the oppressive Muslim rule of the Ottosffairs without alien intervention. mas could remain as one single Church and family

man Turks. It was always a point of pride for them . long litigation between these factions wantil the 16th century, who divided us and for what
that they could rule over a church in India with a far . : use?
larger number of faithful than their own, over a comEende<j in 1958 by the verdict of the Supreme Coufft '
mugnit that was sociallv superior économicall recognising the authority of the Catholicos cum 2. To what extent are we justified in fighting each
stron yand oliticall freey Peg le ir’1 India receiveyMalankara Metropolitan over the Malankara Churchother in the name of Rome or Antioch, Bagdad or Can-
thesegbishops with yener(.nus h(F)) tality and devotic;:the Patriarch’s party that contested his authority wderbury? Can we the Christians of St. Thomas with as
simol beca%se of tge latter's s Fi)ritua)I/ arb and faicr>rdered by the Supreme Court to pay up all the courtuch antiquity, apostolicity and autonomy as these
skir?'yA similar situation revgiled ingthe S rO_expenses incurred by the Catholicos side. Immedancient churches organize our affairs on our own with-
Mala{bar Catholic Church v?ith respect 1o the \>//vhité'ﬂ8|y after the Supreme Court verdict, the then Patmut any subservient reference to them or accepting
Latin / Euronean bishops who ruIeF:j over them unt rch Yakoob Il of Antioch and the Catholicos Baseliugny alien superior authority except that of loving com-

b P : eevarghese Il agreed to a historic peace settlemamtinion?
the end of the 19th century. The well-known fulmina;

tions of a prominent 17th century Syro-Malabar clel?y accepting and acknowledging each other. The 3. Can we agree on an essential basis of common

gyman like Paremakkal Thoma Kathanar against reatholicos exchanged the Reconciliation documeihristian faith and practice of the undivided Church,

arrogance of such white skinned European clergy a th the Patriarchal delegate Metropolitan Mar Juliughoose our own head for the united Church, and

how they treated the dark-skinned Indians are worfh the Old Seminary, Kottayam in December 1958. Albyolve our own Indian system of hierarchy and ad-

remembering here.) peace-loving people of Malankara and members @hinistration while maintaining very cordial and Chris-
} the sister churches rejoiced at this precious gift @fan communion with other Churches?
The Catholicate, Symbol of Freedom peace. The Malankara church became one, spiritually 4. What are the racial and economic factors in-

and Autocephaly and administratively. : , , -
. . . _ ) ) volved in our peopl’'s and leaders’ easy submission to
The event of momentous importance in the his- ynfortunately this blessing remained only forforeign ecclesiastical authority during the colonial

tory of the Malankara Church after the Coonen Croggoyt 12 years. The Catholicos had exchanged tBeriod as well as in the contemporary post-colonial
Oath of 1653 was the instituting of the Catholicate iBeace doucment, with the formula ‘accepting the Para?

1912. This was not a sudden happening, but the cfliarch of Antioch subject to the constitution’. HOW- 5 How can we reinstate our own ecclesiological

max of a long process of awakening in the Indiagyer, the Constitution of 1934 and the title of th@\isto.riographical methods unlike those used by the
Church ever since the Portuguese occupation of tgtholicos/Malankara Metropolitan and his apostoligominant Churches and colonial masters from the West
Church. All the aspirations of the community 10 exaythority all were questioned in a new series of litifor their own interests, so that we as a united Church
press its identity and apostolic freedom culminategation by the Patriarchal party. This led to anothefan do effective Christian witness in our pluralistic

in the Catholicate. The question whether it is a “renjstoric verdict of the Supreme Court in 1995 re-afyng secular context?
establishment” of the persian Catholicate of anciefrming the validity of the Constitution of 1934 and '
days or “establishment” of an independent Catholicaige authority and position of the Catholicos cum

Conclusion
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