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tªUv Iº\n \S-Øp-∂Xpw

AXn¬ ]W-an-Sp-∂Xpw sX‰v
tUm. Koh¿Kokv am¿ HkvXm-Øn-tbmkv

k\ymknbmIm-\pw, sshZoI\mIm\pw ssZhw
hnfn°p∂p. F∂m¬ Irjn, I®-h-Sw, DtZym-Kw apX-
em-bh Ah-c-h¿ Xnc-s™-Sp-°p∂p F∂ [mcW am‰-
Ww. Hcp ssZh-ss]-X¬ kmØms\ Dt]-£n®v ain-
lmsb kzoI-cn-®n-cn-°p∂ ÿnXn°v ]nim-Nns‚
tPmen sNøm≥ Ah\p Npa-X-e-tbm, A\p-hm-Ztam
C√. Hcp kXy-{In-kvXym-\n-bpsS Ifn-bpw, tPmenbpw
kmº-ØnI CS-]m-Sp-Ifpw, cmjv{So-bhpw, Bcm[-\bpw,
{InkvXo-b-km-£y-am-Wv. "W ork is worship ' F∂
Bibw tPmen ssZh-ap-ºm-sI- ssZ-ha-l-XzØn\p
th≠n ka¿∏n®p sNøp-∂-Xm-I-bm¬ B\µIchpw
hnip-≤-hp-am-sW-∂-Xm-Wv. "\Ωn-emcpw X\n-°m-bn-
Øs∂ Pohn-°p-∂n-√. X\n-°m-bn-Øs∂ acn-°p-∂p-
an-√. \mw Pohn-°p-s∂-¶n¬ I¿Øm-hn-\mbn Pohn-
°p∂p; acn-°p-s∂-¶n¬ I¿Øm-hn-\mbn acn-°p∂p''
(tdm-a. 14:7, 8). Hcp ASn-a-bpsS kIe tPmen-bp-w bP-
am-\\pw DS-b-h-\pw- th≠n Bbn-cn-°pw-t]mse \sΩ
kz¥c‡w Nn¥n- hn-ebv°p hmßn-b-h-\p -th≠n
am{Xw \mw Pohn®p {]h¿Øn-°p-∂-h-cm-Wv.

""Iev]n-®-Xn-e-[nIw ]ncn°cpXv'' F∂n-XymZn \n¿
t±i-ßƒ tbml-∂m≥ amwZm\ sImSp-°p-∂Xv Hmtcm
tPmenbpw ssZh-ln-X-a-\p-k-cn®p sNø-W-sa∂ XXzw
ImWn-°p∂p (eq-t°m. 12:14). a\x- m-£nsb ac-hn-
∏n®p ssI°q-enbpw Agn-a-Xnbpw \oXo-I-cn-°p-∂-h¿
ssZh-ln-X-a-√msX H∂pw ssZh-ss]-X¬ sNø-cp-sX-
∂Xp ad-°p-∂p. ""Rm≥ Bbn-cn-°p∂ ÿm\Øv
tbip-{InkvXp Bbn-cp∂p F¶n¬ C°mcyw Fßs\
ssIImcyw sNøp-am-bn-cp-∂p'' F∂p tNmZn®v ssZh-
ss]-X¬ Hmtcm {]iv\-Øn\pw ]cn-lmcw Is≠-Ø-
Ww. "hnip-≤-am-bXv' F∂v F√m tPmen-sb-°p-dn®pw
]d-bm-hp∂ tPmen-b-√msX I≈p-jm∏v \S-Øm-t\m,
thiym-ebw \S-Øm-t\m, tªUp-I-º\n \S-Ømt\m
AXn¬ A\ymb ]en-ibv°v ]W-an-Smt\m Hcp kXy
{InkvXym-\n-bpsS a\x-km£n A\p-h-Zn°pI-bn-√.

tªUp-I-º\n \S-Øp-∂Xv sX‰m-sW-¶n¬ AXn¬
]Ww \nt£-]n-°p-∂Xpw sX‰m-Wv. ̀ mKy-°pdn hmßp-
∂Xv A≤zm-\n-°msX ]W-ap-≠m-°m-\m-I-bm¬ ""the
sNøm-Ø-h≥ ̀ £n-°-cpXv'' F∂ Iev]-\-bpsS ewL-
\-am-Wv.

"Xs‚ {Zhyw ]en-i°p sImSp-°-cp-sX∂' {]amWw
ad∂v A\ymb ]en-ibv°p ]Ww ISw sImSp-°p-∂-
hcpsS in£ -I¨ap-ºn¬ C∂p \mw ImWp-∂p≠v.
sªbnUp Iº-\n-Iƒ \S-Øp∂hsc Ip‰w ]d-bp-Ibpw,
Ah-bn¬ ]Ww CSp-∂-hsc \oXo-I-cn-°p-Ibpw sNøm-
hp-∂-X-√.

"Nne tPmen IqSp-X¬ am\yw' F∂ Nn¥bpw icn-
b-√. \ΩpsS I¿Ømhp \t{k-Ønse X®-\mbn 18
h¿jw ]Wn∏p-c-bn¬ tPmen sNbvXXv F√m tPmen-
bp-sSbpw amXrI ImWn-°-phm\mWv.

Hcp ]m∏mtbm, _nj-t∏m, Aflm-b-°m-c-t\-°mƒ
hnip-≤-\m-Im≥ km[n°pw F∂ Nn¥ am‰-Ww. hn.
aqtdm≥ A`n-tjIw e`n-®Xv amtam-Zokm ka-bØp
am{X-am-sW-∂Xp {]tXyIw kva¿Ø-hy-am-Wv. ]n∂oSv
GsX√mw ] -́ta-‰mepw ho≠pw hn. aqtdm≥ \evIp-∂n-
√. ]cn-ip-≤-\m-Ip-hm≥ F√m hnizm-kn-°p-ap-≈-Xn¬
A[nIw Ah-Im-iw -]´wsImS-bn¬ \evIp-∂n-√.
F∂m¬ hn. Ip¿∫m-\b\p-jvTn-∏m-\p≈ \¬hcw
sshZn-I¿°v, ]´w sImSp-°p-hm-\p≈ \¬hcw _ntjm-
∏n\pw \evIp-∂p. ssZh-am-Xm-hns‚ ÿm\w At∏m-
kvtXm-e∑m-cp-tS-X-nt\°mƒ D∂-X-am-W-t√m.

k\ymkn Ahn-izkvX\mbm¬ hnizkvX IpSpw-_-
ÿ-t\-°mƒ XmW-h\pw, IpSpw-_ÿ≥ Ahn-iz-kvX-
\m-bm¬ kXy-k-\ym-kn-tb-°mƒ XmW-h-\p-amWv. hnfn-
tbm-Sp≈ hniz-kvX-Xbm-Wm-h-iyw. k\ym-kn-bmbn
hnfn-°-s∏-́ -tijw {]Xn⁄ ewLn®p hnhm-ln-X-\m-
Ip-∂Xv Ahn-iz-kvXX-bm-Wv.

([¿Ω-Zo]vXn F∂ {KŸ-Øn¬ \n∂pw)

kv{Xo im‡o-I-c-Whpw

aX-t_m-[-\hpw
^m. tPm¨ tXmakv Icn-ßm-́ n¬

kaq-l-Ønepw k -̀bnepw kv{XoI-fpsS i‡-amb

]¶m-fnØw A\n-hm-cy-am-Wv. F√m s]mXp-]-≤Xn-

Ifnepw -kv{XoIƒ kPo-h-ambn cwK-Øps≠¶nepw

kv{Xo ]¶mfnØ-Øns‚ kz`m-hhpw Ah-ÿbpw

Ct∏mƒ F√m Xe-ß-fnepw tNmZyw sNø-s∏-́ p. \ne-

hn-ep≈ kv{Xo ]¶m-fn-Øw kv{Xo ˛ ]pcpj Xpey-X-

bn¬ A[n-jvTn-X-a-√. ]pcp-jm-[n-]Xy {]h-W-X-I-fn¬

{]I-S-am-Ip-∂-XmWv.

^yqU-en-k-Øns‚bpw tImf-\n-hm-gvN-bp-sSbpw

]›m-Ø-e-Øn¬ B[n-]Xyw t\Snb B¨tImbva

kv{Xo i‡nsb Iog-S-°n. PmXn ta¬t°m-bvabpw

km{amPy kwkv°m-chpw kv{Xoi‡nsb t_m[-

]q¿∆w Xa-kv°-cn-®p. hyh-kmb hnπ-h-Øns‚

A\¥c^e-ßfpw kzmX {¥ym\¥c kmaq-ln-I-{I-a-

ßfpw kv{Xo apt∂-‰-Øn\v i‡n ]I¿∂p. aXPohn-

X-Ønepw kv{XoI-fpsS Xpeyhpw ka-{Khp-amb ]¶m-

fnØw D≠m-I-Ww. kv{Xo ]pcpj ]mckv]cyX t_m-

[y-s∏Sp-Øphm≥ aXt_m-[-\-Øn-\v i‡-amb

kzm[o\w hln°p-hm≥ Ign-bpw. kv{XoI-fpsS A¥-

 pw al-Øzhpw AwKo-I-cn-°p-Ibpw ]cn-c£n-°p-Ibpw

sNøp-tºmƒ kv{Xo ̨  ]pcpj BfXz-ß-fnse ssZh-

kz-cq]w ]q¿ÆX {]m]n-°pw. CXv \ne-\n¿tØ-≠Xv

a\p-jy-[¿Ω-am-Wv. aX-t_m-[\w kv{Xoi-‡o-I-c-

WsØ ]cn-t]m-jn-∏n-°pw.

kv{Xo i-‡o-I-c-Ww

"kv{Xo i-‡o-I-c-Ww' F∂-Xn¬ A¥-¿[m-c-bm-bn-

´p-≈Xv hntam-N\ Z¿i\-am-Wv. kv{XoI-fn¬ A¥¿eo-

\-amb k¿§m-fl-I-Xbpw, Bflm-̀ n-am-\-hpw hos≠-SpØv

a\p-jym-h-Im-i-Ønepw, kmaq-lnI\oXn-bnepw, A[n-

Im-c-L-S-\-bn-epw kv{Xo°v A\p-`-hn-t°≠nhcp∂

A\o-Xn-Isf Xncn-®-dn™v {]Xn-tcm[i‡n-bm°n

Xo¿°p∂ {]{In-b-bm-Wn-Xv. kmaq-lnI, kmº-ØnI,

kmwkvIm-cnI, cmjv{Sob, k`m-X-e-ß-fn-ep≈ A\o-

Xn-]q¿∆-amb "A[n-Im-csØ' tNmZyw sNøp-hm\pw

ASn-®-a¿Ø-ep-I-tfbpw ]m¿iz-h¬°-cW-ß-tfbpw

{]Xn-tcm-[n-°p-hm\pw CXv klm-bn-°p-∂p.

kmaq-lnI am‰-Øn\pw i‡o-I-c-W-Øn\pw hy‡n-

]-c-amtbm Iq´m-tbm- D≈ apt∂-‰-am-Wn-Xv. kv{XoI-fnse

Ign-hv, Bflm-`n-am-\w, Bfl-hn-izm-kw, Adn-hns‚

kwtim-[-\w, kwkvIcWw, \ntj-

[- \n-e-]m-Sp-I-tfm-Sp≈ t]mcm-´w

F∂n-hbv°v kv{Xo i‡o-I-c-Ww-

IcpØv ]I-cp-∂p. Xocp-am\ \n¿-

""]mh-s∏-́ -hsc tkhn-°pI. Ah¿°p-≈Xv

\¬Ip-I-sb∂Xv HuZm-cy-a√ IS-a-bm-Wv,

\n¿t±-i-a√ \nb-a-am-Wv.''

˛ skbn‚ v {KnK-dn

(tijw 8˛mw t]Pn¬)

ÆbkanXn-I-fn¬ kPo-h-ambn ]¶p-tN-cp-hm\pw klm-

bn-°p-∂p. 1960 Ifn¬ Ata-cn-°-bn¬ hf¿∂ ]ucm-h-

Imi kwLS\-I-fn¬ \n∂pw Du¿÷w t\Snb "kv{Xo

i‡o-I-cWw' F∂ Nn¥m-[mc 1970 Ifn-emWv i‡n-

s∏-Sp-∂-Xv. bp. F≥. s‚ 1985 se "h\n-Xm-Z-iI {]Jym-

]-\hpw' hnhn[ ]T-\-ßfpw kv{Xoi-‡o-I-c-WsØ

hnIkn-∏n-®p. CXns‚ ̂ e-ambn kaq-l-Øn¬ hy‡ym-

¥c ̨  ÿm]-\-X-e-ß-fn¬ \ne-hn-ep≈ A[n-Imc{Ia-

ßfpw kv{Xo ]¶m-fn-Øhpw ]p\¿\n¿Æ-bn-°-W-sa∂

Bhiyw Db¿∂p. kv{Xo F√m Xe-ß-fnepw

Iogvÿm\n (Sub Ordinate Position) F∂ kn≤m¥-

tØbpw at\m-`m-h-tØbpw tNmZyw sNbvXp. kv{Xo

i‡o-I-cW Z¿i-\-ap≈ kwL-ßfpw kan-Xn-Ifpw

cq]-s∏-Sp-Øphm-\p≈ {iaw F√m cwK-ß-fnepw

D≠mbn. 1990 -I-fn¬ kv{Xo i‡o-I-cW Z¿i-\-ßƒ°v

4

ssZhw \∑-bm-Wv. Ah≥ am{X-amWp bYm¿∞ambpw ]q¿W-ambpw \∑.

Xn∑-bpsS k¶-e\w IqSmsX \∑-bm-W-h≥. Ah-\n¬ kI-e -Xn-∑bpw

A¥¿≤m\w sNøp-∂p. Ah-\n¬ Xn∑-bv°p- bm-sXmcp ÿm\-hp-an-√ ˛ {]Im-

i-Øn¬ Ccp-´n-\p -bm-sXmcp ÿm\-hp-an-√m-Ø-Xp-t]m-se-X-s∂...... GsX-¶nepw

hy‡nXzw \∑sb \ntj-[n-°p-Ibpw \ncm-I-cn-°p-Ibpw sNøp-tºmƒ kz¥w

D◊-sb-Øs∂ \ntj-[n-°-emWv AXv. ImcWw, krjvSn-°-s∏´ bYm¿∞

hy‡n, AXns‚ {kjvSm-hn-s\-t∏m-se, \∑-bm-Wv.

˛ ]utemkv am¿ {KntKm-dn-tbmkv
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Now the transfer problem seems to be a unique
problem to our church in many dioceses. In fact,
it is a headache for many metropolitans.
However, they are not badly felt by the transfer
in their respective jurisdiction, for they consider
it as a right given to them by the constitution.
Even though we, the humble flock, also agree
this fact, it is a naked truth that we, as an organised
church, has no specific rules strictly observed by
the authorities.

Some dioceses under the same constitution has
no such transfer system at all since the Achens
serving in those dioceses are beyond the guidance
and control of the centre. Some other dioceses
classify achens into different groups and transfer
within those groups. In some other dioceses, some
achens are destined for big parishes only. Some
bishops who are more concerned about the
welfare of achens impliments a need-based
transfer, without considering the need of the
parishes. Some Thirumenees show extra favour
to some achens by always alloting them rich

We need a sensible system of transfer for the clergy
FR. KURIEN DANIEL

(Catholicate College, Pathanamthitta)

parishes.
These types of unscientific transfer system

should be changed. The following are my humble
suggestions:

After a specific period of time strict
transfer should be made effective to all.

DIOCESAN METROPOLITANS
SHOULD ALSO BE TRANSFERED.

The centralised transfer system adopted
by the other episcopal churches can be adopted.
This will help an achen serving in Idikki or
Bathery to assume vicarship in Gulf or in
America.

The basic norm of a transfer must be the
need of the concerned Edavaka and should not
be the achen’s need. If an achen is inefficient, he
should not be posted into a big and problematic
parish.

The transfer list should be prepared by

the council or concerned advisory body of the
Bishop, and any genuine inconveniences on the
part of the priests should be considered
favourably.

Every priests under the church
constitution should be subject to transfer and
those who are resisting a transfer must be
seriously dealt with. Let the priests who wish to
continue with their job and against a transfer can
continue, but not as as a legal member of the
priests’ family. They shall not be posted as vicar
to any church in any diocese.

At any cost untimely transfer should be
avoided. If an achen needs to be away from the
duties for a reasonable time or if he seems to be
unfit for that church, some temporary
arrangements can be done for that time.

If possible, an achen who served a
particular church for a period should not be
posted again to the same parish as vicar.

(Originally posted in Indianorthodox Internet
Forum on Jun 7, 2001)

After reading several comments and
statements by various members of our clergy and
laity, speaking with equal vigor about the need
for conviction of faith, and efficiency of
administration, I wish to make a few humble
statements.

1. Transfer - I cannot speak for the situations
in the Calcutta, Delhi, or Madras Dioceses, but I
can say a few things about the priests’ situation
in the US, Canada, and Europe areas. First, there
was a statement that our parents are not willing
to send our kids brought up here to become
priests. That is both true and false. I am a kid,
brought up here, born in NY, but I accepted a
call to become a Korooyo, and enter the
seminary, and work in the ranks of the MGOCSM
here. There are another four like me in the
Diocese, like Dn. George Mathew. We became
deacons, not because of some spectacular
revelation in Church, or because our leadership
(priests, bishops, or laity) was that stunning and
inspiring, but because we found a truth and
beauty to the way we worship God within the
ORTHODOX CHURCH AND FAITH. No
individual made me who I am, but all by the grace
of God. My parents were not supportive at first.
Not because of anything else, but because the
majority of our people in this country were too
caught up in fighting and power and authority.
They did not want me to get destroyed in that
mess. And what a sad mess it was. But when
H.G. Mar Barnabas gave the blessing, I accepted.
Since then, 5 deacons have been ordained, the
MGOCSM has grown to be the only spiritual
organization keeping our young ones in the
Church, and we all are attending St. Vladimir’s
Seminary. There are another ten youths in line,
some who even want to be monks in their life.
There is a future for our church in the West but it
requires faith, and a willingness to overcome the
negativity that comes from the higher-ups. And
we tell our youth daily that they are to have faith
in the true ORTHODOX FAITH and not in the

We are a New Generation of Priests!
Dn. Aju Mathews

stupid politics and games that are played. In fact,
when they express disappointment in our
Church, we teach them that rather than go to
Marthoma Church or Pentecostal Church that
they should go to the Coptic Church or Armenian
Church or Syrian Church. Why? Because faith is
important not power or adminstration.

And regarding transfer, Achens should be
transferred within their immediate area every X
number of years, and if willing should be asked
every 20 years to go farther out if possible. The
new generation of priests are willing to do it. But
one thing: The current parishes in the West must
be willing to give us a full salary, home, car, and
benefits, and WE WILL BE FULLY WILLING
TO BE FULL-TIME PRIESTS. If every other
Orthodox Church can insist that our priests stay
full-time then why can’t our church? BUT THE
PEOPLE MUST BE WILLING TO PAY THE
PRIESTS. THIS IS NOT A JOKE. THE NEW

GENERATION OF PRIESTS GAVE UP
REGULAR LIVES HERE IN THIS COUNTRY
FOR THE CHURCH. THE PEOPLE NEED TO
TAKE CARE OF THEM.

2. American Diocese: What can I say? So
much non-sense has happened, and yet by the
grace of God and by the prayers of H.G. Mar
Barnabas and other prayerful people, so much
good has come out of the Diocese. I know there
are people who disagree with me, but they have
not worked in the Diocese, like I have in my short
clerical-experience. Now, after 8 years, we are
having a Diocesan Assembly. If this was any
other diocese, this would not have happened like
this. We need to take matters into our hands, and
do what is needed for the survival for the Church
here. No one outside cares. If they did, the
Church in the West would not have gone so
uncared for as it has. I have expressed my

disappointment to many of our beloved bishops
who come and visit. They have no answers. I
told them that if they are not careful to give us
the needed support to take care of the Church in
America, that the Diocese may not go along with
the Synod there much longer. If the West is a
goldmine for the Church, and the Dioceses here
don’t allow bishops to visit here, then how will
the Church in India react? Not well. I love my
church, but I love my faith more, and we are in a
time when the two have deviated from each other.
Let us pray that people have the guts to stand for
what is right and good for the Church here. Self-
interested people need to be kept in check by the
Diocese as a whole.

3. One thing that people need to understand
is that many of our children love our church and
our faith. But they have issues:

a. Why does our Church spend more time and
money in court and cases, than on developing
the Church here or in charity?

b. Why doesn’t the Synod in Kerala care about
church here, and why does the Synod always
interfere in what happens here?

c. Why are we so caught up in being a
Malayalee Church, as opposed to an Orthodox
Church? (not that they hate being malayalee, but
that sometimes that is stressed at the expense of
the faith).

There are many other questions but no time
for it here. People need to be aware that what
happens in the Church in the West is crucial to
the mission of the Church in the future. There
will come a time when we need to handle our
problems head on, instead of stalling (status quo).

May God have mercy on us and our Church.

(Originally Posted in Indian Orthodox Internet
Forum on Nov 22, 2002)
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]utemkv am¿ {KntKm-dn-tbmkvae-¶ck`m -kw-_-‘-amb Ccp-\q-dn-e-[nIw tIkp-

Iƒ kvs]jy¬ tImS-Xn-bn¬ InS-°-th, Ah-bnse

{][m\ X¿°-hn-j-ß-f-S-ßnb F v́ tIkp-I-sf-SpØp

samgn-sb-Sp-°p-Ibpw hnkvX-cn-°p-Ibpw sNøp-I-bm-

Wt√m D≠m-b-Xv. CXp- kw-_-‘-amb Ccp-̀ m-K-tØbpw

hmZ-ßƒ Ign-bp-∂Xpw thK-Øn¬ tI´v Hcp Xocp-am-

\-sa-Sp-°p-hm≥ sslt°m-S-Xn-bpsS Hcp knwKnƒ

_©n-t\mSv Bh-iy-s∏´psIm≠v, kp{]owtImSXn

sImSp-Øn-cp∂ \n¿t±-i-°-ev]-\-bn¬ Xs∂ ]d-™n-

´p-≠m-bn-cp-∂p, tImS-Xn°p shfn-bn¬ Hc-\p-c-RvP-\-

Øn\p hgn-sX-fn-°p-∂-hn[w Imcy-ßƒ Xocp-am-\n-°-

W-sa∂v.

PÃokv N{µ-ti-J-c-ta-t\m≥, X‚ hn[n-bn¬ BZy-

`m-K-Øp -Xs∂ kp{]ow-tIm-S-Xn-bpsS Cu \n¿t±iw

D≤-cn-°p-∂p-≠v. ""Ccp-Iq-́ cpw Bbp[w Xmsg-h-®v, tImS-

Xn-I-fn¬ IqSn-bp≈ apjvSn-bp≤w Dt]-£n-®-v, ]gb apdn-

hp-Iƒ DW-ßp-∂-Xn-\pw, ]pXnb cayX krjvSn-°p-∂-

Xn-\pw, {InkvXp-hns‚ Bflm-hns\ {]km-Zn-∏n-°p-∂-

Xn\pw DX-Ip∂ Hcp "tamUkv hnsh≥Un' (k-am-[m-\-

]q¿h-amb kl-h¿Øn-Xzw) ÿm]n-°-Ø-°-h-Æw,

\nhr-Øn-bp-s≠-¶n¬ Hcp \nth-Z\coXym (if persua-
sively possible) , \n¿`m -Ky -I -c -amb Cu Ncn -

{Xm≤ymbØn\p hncm -a -a n -SWw'' F∂mWv

kp{]owtImSXn \n¿t±-iw.

P\-ßƒ hnImc{]£p-_v[-cm-bn-cn-°p∂ kml-N-

cy-Øn¬ bp‡nbpw \nb-ahpw t\m°n-s°m-≠p≈ Hcp

tImSXn Xocp-am-\-Øn\v Cu {]iv\w ]cn-l-cn-°m≥

km≤y-a-s√-∂pw, AXp-sIm≠p kam-[m-\-Øn\p hgn-

sXfn-°p∂ Hcp hn[n-bmWp Xm≥ \evIp∂sX∂pw

PÃokv tat\m≥ ]d-bp-∂p. ""kap-Zm-b-Øn¬ Zo¿L-

Imew \o≠p-\n-∂n-´p≈ Cu tImS-Xn-t°-kp-IfpsS

A¥y-Øn-te°p hgn-Im-Wn-°m-s\-¶nepw Fs‚ Cu

Xocp-am\w DX-Ip-sa∂ {]Xym-i-bn¬ hfsc Xmgva-

tbmsS am{X-amWp Rm≥ Cu {]iv\-ßsf kao-]n-®n-

´p-≈-Xv...''

BsI-bp≈ F´p tIkp-I-fn¬ GsgÆw ImtXm-

en-°m-̀ m-K-Øp \n∂pw D∂-bn-°p∂ {][m\ hmZ-ap-J-

ßsf Dƒs°m-≈p-∂-Xpw, Ggmw-\-º¿ tIkv ]m{Xn-

b¿°okv ̀ mKsØ F√m {][m\ hmZ-ap-J-ß-sfbpw

Dƒs°m-≈p-∂-Xp-am-Wv. F´p tIkp-Ifpw X≈n-b-

t∏mƒ Ccp-̀ m-K-tØbpw F√m {]tXy-I At]-£-Ifpw

X≈n-sb-∂¿∞w. Ccp-Iq-́ cpw Pbn-®n-́ n-√. Ccp-Iq-́ -cp-

tSbpw tIkp-I-fn¬ A\p-Iq-e-amb hn[n-bp-≠m-bn-´n-

√.

Cu tIkp-I-fnse {][m\ hmZ-ap-J-ß-fn-ep-

≠mbn´p≈ Xocp-am-\-ßsfs¥√m-amWv?

ImtXm-en-°m-`m-K-Øp -\n∂pw hmZn-®Xp ]m{Xn-

b¿°okv _mhmbv°p ae¶ck-̀ -bn¬ A[n-Im-c-sam-

∂p-an-s√-∂pw, At±-l-Øn\v Chn-SsØ sa{Xm-∑m-

sctbm, ImtXm-en-t°m-kn-s\tbm apS-°m-t\m, ]pXnb

sa{Xm-∑msc hmgn-°mt\m A[n-Im-c-an-s√-∂p-am-bn-cp-

∂p. Cu hmZ-Øns‚  ]IpXn tImSXn X≈n, ]IpXn

kzoI-cn®p. hn[n-bn¬ ]d-bp-∂Xv: ]m{Xn-b¿°o-kn\p

Xß-fp-sS-ta¬ A[n-Imcw thW-sa-∂p- ]-d-bp-∂-h-cp-

sS-ta¬  At±-l-Øn-\v A[n-Im-c-ap-s≠-∂pw, Aßs\

A[n-Im-c-an√ F∂p ]d-bp-∂-h-cp-sS-ta¬ At±-l-

Øn\p bmsXmcp A[n-Im-c-hp-an-s√∂pw BWv. AXm-

bXp hntZ-i- ]m-{Xn-b¿°o-kns\ Xß-fpsS taem-hmbn

kzoI-cn-°-W-sa-∂m-{K-l-ap-≈-hsc ]nSn-®p-\n¿Øm≥

B¿°pw Ah-Im-i-an√ F∂m-Wv. ]t£ A[n-Imcw

Ds≠∂p ]d-bp-∂-h-cpw, Cs√∂p ]d-bp-∂-hcpw

k`bv°v CX-c-∑m-cm-I-bn-s√∂pw hn[n-bn¬ ]d-bp-∂p.

ImtXm-en-°m-`m-KsØ c≠m-asØ {][m\ hmZw

Hcp CS-hI Hcp {]tXyI {SÃv As√-∂pw, s]mXp-k-

-̀bpsS Hcp LSIw am{X-am-sW∂pw AXn-\p -s]m-Xp-̀ -

c-W-L-S-\bv°p hncp-≤-amb Xocp-am-\-ß-sf-Sp-°m≥

A[n-Im-c-an-s√-∂p-am-bn-cp-∂p. hn[n-bn¬ ]d-bp-∂-Xv, CS-

h-I-I-fp-sS -ta¬ sa{Xm-∑m¿°v Bflob A[n-Imcw

am{X-ta-bp-≈p-sh∂pw hkvXp-°sf kw_-‘n-®n-S-

k`m-t°kn¬ Bcp Pbn®p

tØmfw CS-hI-Iƒ hyXykvX {SÃp-I-fm-sW-∂p-am-

Wv. ]m{Xn-b¿°okv `mKØp \n∂pw lmP-cm-°n-bn-

´p≈  Nne {]tXyI CS-h-I-IfpsS ̀ c-W-L-S-\-Isf

ASn-ÿm-\-am-°n-bmWp tImSXn Cu \nK-a-\-Øn-se-

Øn-bn´p-≈sX∂p hn[n-bn¬ ]d-bp-∂p.

F∂m¬, AtXkabw Xs∂, s]mXp `-c-W-L-

S\sb AwKo-I-cn -®n-´p≈ CS-h-IIƒ°v AXp

]q¿Æambpw _m[-I-am-sW∂pw tImSXn ]d-bp-∂p≠v.

]t£ ""AwKo-I-cn-°pI'' F∂ ]Z-Øn\v Hcp {]tXyI

\n¿hN\w \¬Ip-∂Xv, Hmtcm CS-h-Ibpw Xß-fpsS

kz¥ ̀ c-W-L-S-\-bn¬ \n¿t±-in-°p∂ {Ia-ß-fn¬IqSn

s]mXp-̀ cWLS\ AwKo-I-cn-°W-sa∂p am{X-am-Wv.

ae-¶-c-k-̀ -bnse 1100 CS-h-I-Ifn¬ 90 iX-am-\-Øn\pw

kz¥w `c-W-L-S\ C√mØ Ahÿbv°p ]ns∂

GXp {Ia-a-\p-k-cn-®mWv CS-h-I-Iƒ s]mXp-̀ -cW-L-

S\ AwKo-I-cn-t°-≠-sX∂p hn[n-bn¬ ]d-bp-∂n-√.

kp{]owtImSXn hn[nbpw `c-W-L-S-\-bp-sams°

k -̀bpsS s]mXp-kz-Øp-°sf am{Xta _m[n-°p-I-bp-

≈p-sh-∂pw, CS-h-I-Ifp-sSbpw `{Zm-k-\-ß-fp-sSbpw

kzØp-°sf Ah _m[n-°-bn-s√-∂p-amWp hn[n.

hn[n-bn¬ ]m{Xn-b¿°okv ̀ mK-Øn-\-\p-Iq-e-ambn

F¥p Xocp-am-\-ß-fm-Wp-≈Xv?

1. ae-¶c Atkm-kn-tb-j≥ sXc-s™-Sp-°m-sX- X-

s∂, ae-¶-c-k`bn¬ sa{Xm-t∏m-eo-Øm-amsc hmgn-

°m≥ At¥ymJym ]m{Xn-b¿°o-kn-\[n-Im-c-ap-

s≠∂pw, Aß-s\-bp≈ sa{Xm-∑msc kzoI-cn-°p∂

CS-h-I-fn-t∑¬ Ah¿°v Bflo-b-amb A[n-Im-c-ap-

s≠∂pw D≈ Xocp-am-\w.

Cu Xocp-am-\w, tIcf sslt°m-S-Xn-bpsS Xocp-

tonomy by any particular church or churches by a
positive and express action).

""A\p-Iq-ehpw kphy-‡-hp-amb Xocp-am\w'' GXp

cq]-Øn-ep-≈-Xm-bn-cn-°Wsa∂p tImSXn Xocp-am-\n-

®n-́ -n√. ̀ c-W-L-S-\-{]-Im-c-sa∂p hy‡-am-bn-∏-d-bp∂

Iev]-\-I-sfbpw t\m´o-k-pI-sfbpw A\p-k-cn®p Zo¿L-

Imew {]Xn-\n-[n-Isf Ab°p-Ibpw {]h¿Øn-°p-Ibpw

sNøp-∂Xv "A\p-Iq-ehpw kphy-‡-hp-amb' Xocp-

am\ambn ]cn-K-Wn-°-s∏-Smtam F∂p-≈Xpw Ct∏mƒ

Ahy-‡-amWv.

C°m-cy-Øn¬ tImS-Xn-hn[n ]m{Xn-b¿°okv

`mKsØ hmZ-ßsfbmWp IqSp-X¬ Ah-ew-_am-°n-

bn-cn-°p-∂-sX-¶nepw, Cu Xocp-am\w ]m{Xn-b¿°okv

`mK-Øn\v A\p-Iq-e-amtWm F∂p-≈Xp Ncn{Xw

Xs∂ hy‡-am-°pw. A\p-Iq-e-a-s√∂p hnNm-cn-

°p∂h¿ ]m{Xn-b¿°okv hn`m-K-Øn¬ [mcm-f-ap-s≠-

∂mWv Fs‚ Adn-hv. Xßƒ°v A\p-Iq-e-am-sW∂p

hnNm-cn-°p-∂-h¿ ImtXm-en°m ̀ mKØpw D≠v.

3. ae¶c Atkm-kn-tb-j≥ D≠m-°n-bn-´p≈ `c-

W-L-S -\ -A-[n -Im -cm -XoXw (ULTRA VIRES)

BsW∂p≈ tImS-Xn-hn[n ]m{Xn-b¿°okv hn`m-K-

Øn\v A\p-Iq-e-am-sW∂p ]d-bmw- ̨  -̀ -c-W-L-S\ D≠m-

°nb Atkm-kn-tb-j≥ tbmKw Akm-[p-h√ ̨  F√m

CS-h-I-tfbpw ̀ {Zm-k-\-ß-tfbpw _m[n-°p∂ Hcp ̀ c-

W-L-S\ ]m m-°p-hm-\p≈ A[n-Imcw apf-¥p-cpØn

kp∂-l-tZmkv Atkm-kn-tb-j\p sImSp-Øn-́ n-s√∂p

am{Xw. kap-ZmbØns‚ s]mXp-kz-Øp-°-fn-t∑¬

am{Xta Atkm-kn-tb-j\pw amt\-PnwKv IΩ-n‰n°pw

A[n-Im-c-ap≈p F∂mWp hn[n ]d-bp-∂-Xv.

CXp ]m{Xn-b¿°okv hn`m-K-Øn-\-\p-Iq-e-amtWm

F∂p Xo¿®-bmbn Adn-bm≥ km[n-°p-∂-Xv, Ah¿

Hcp {]tXyI Pqdn-kvUn-£≥ Bbn \n∂v, Hcp s]mXp-

-̀c-W-L-S\ D≠m-°p-hm-t\m, ̀ cW-L-S\-bn-√msX ̀ cn-

°p-hmt\m {ian-°p-tºm-gmWv ̨  c≠pw Ipsd-sbms°

{ian-®p-sh∂pw \S-°p-∂n-s√-∂p-amWv tIƒhn ̨  ]m{Xn-

b¿°okv hn`m-K-Øn\v A\p-Iq-e-amWp hn[n-sb∂p

XXz-Øn¬ ]d-bm-sa-¶nepw, {]mtbm-Kn-I-ambn XcWw

sNøm≥ km≤y-a-√mØ sshj-ay-ßƒ Ah¿°v D≠m-

°n-Øo¿°p∂ Hcp Xocp-am-\-am-Wn-sX∂v Bg-ambn

Nn¥n-°p∂h¿°p t_m≤y-am-Ipw.

* * * * *

ImtXm-en-t°mkv hn`m-K-Øn\v A\p-Iq-e-amb

Fs¥-¶nepw Cu hn[n-bnept≠m F∂p ]e¿°pw

kwi-b-ap-≠v. ]c-am¿∞w ]d-™m¬ ta¬]d™

aq∂p Imcy-ß-sfm-gn-®m¬, as‰-√m-hn-[-Ønepw ae-¶-c-

k-`-bnse hyh-ÿm-]n-Xm-[n-Im-c-ap≈ ImtXm-en-

t°mkv hn`m-K-Øn\v A\p-Iq-e-amWv Cu hn[n. G‰hpw

{][m-\-am-bn-́ p-≈Xp aq∂p Imcy-ß-fm-Wv.

1. H∂m-aXv, At¥ymJym ]m{Xn-b¿°o-kn\p 19˛mw

iXm_vZw apX¬ ChnsS D≠m-bn-cp∂ A[n-Imcw

]q¿Æ-ambn \ntj-[n-®mepw Bcpw k -̀°n-X-ccm-hp-I-

bn-s√-∂p≈ hn[n-bm-Wv. Cu hn[n-bpsS _e-Øn¬

`c-W-L-S-\sb AwKo-I-cn-°p-∂-hsc kw_-‘n-®n-S-

tØm-fw -`-cW-L-S-\-bn¬ \mw AwKo-I-cn-°p∂

IIƒ°p≈ Cu `c-

Wm - [ n - I m - c -Ø n¬

ssII - S -Ø p - h m≥

Atkm -kn -tb -j\p

km≤y -a√ ˛ Hcp

{]tXyI ]≈n-tbm,

]≈n-Itfm A\p-Iq-

ehpw kphy-‡-hp-amb

Hcp Xocp-am\w aqew

Xßƒ°p≈ kzmX-

{¥ysØ Iogvs∏-SpØn-

s°mSp-Øn-´n-s√-¶n¬

(Unless there has been
a surrender of such au-

am\w \ncm-I-cn-®p-sIm-≠v, kp{]owtImSXn AwKo-I-

cn®p {]m_-ey-Øn¬ hcp-Øn-bn-´p≈ Pn√m tImSXn

hn[n°p hn]-co-X-am-sW∂p hn[n-bn¬ Xs∂ kΩ-Xn-

°p-∂p≠v (t]Pv 628˛629): ""`{Zm-k\ sa{Xm-t∏m-eo-Ø-

mamsc kw_-‘n-®pw, Ahsc kzoI-cn-°p-∂-Xn-\p≈

Ah-km-\-Xo-cp-am\w sNtø-≠Xp ae-¶-c-k-̀ sb apgp-

h-\mbn {]Xn-\n-[m\w sNøp∂ Atkm-kn-tb-j-\m-sW-

∂p≈ kap-Zm-b-t°-knse {Sb¬ tIm¿´nse ]fin-

X-\mb Pn√m PUvPn-bpsS Xocp-am-\-tØmSp tbmPn-

°p-hm≥ F\n°p {]bm-k-ap-s≠∂p Nq≠n-°m-Wn-°p-

hm≥ Rm≥ B{K-ln-°p∂p'' F∂mWp hn[n ]d-bp-

∂-Xv.

sslt°m-SXnbpsS A∏o¬ Xocp-am-\sØ X≈n-

s°m≠pw, Iogvt°m-S-Xn-hn-[nsb icn-h-®p-sIm≠pw,

kp{]ow-tIm-SXn \evInb hn[nsb am‰n-h-®p-sIm≠v

Cß-s\-sbmcp Xocp-am\w \evIp-hm≥ sslt°m-

SXnbpsS Hcp knwKnƒ _©n\v A[n-Im-c-apt≠m

F∂Xv Hcp \nba {]iv\-am-I-bm¬ D∂-X-tIm-SXn-

Iƒ°p am{Xta AXn¬  Xocp-am-\-ap-≠m-°p-hm≥

km[n°q.

2. CS-h-I-I-fpw, sa{Xm-k-\-ßfpw kzX{¥ {SÃp-

IfmsW-∂pw, ̀ c-W-L-S-\bv°v Ah-bn-t∑¬ Ah-Im-

i-an-s√∂pw D≈ Xocp-am\w \ncp-]m-[n-I-a-√ ˛ hn[n

Cß-s\-bmWv: ""`uXn-I-Im-cy-ßsf kw_-‘n-®n-S-

tØmfw CS-h-I-∏-≈n-Iƒ kzX{¥ {SÃp-I-fm-Wv. CS-

h-Imw-K-ßƒ sXc-s™-Sp-°p∂ {SÃn-I-fn-emWp `c-

Wm-[n-Imcw \n£n-]vX-am-bn-cn-°p-∂Xv. GsX-¶n-ep-

samcp ̀ c-W-L-S\ kwhn-[m\w sNøp-∂-Xp-aqew CS-h-

ae-¶ck`m -kw-_-‘-amb

tIkp-I-fn¬ tIcfm sslt°m-

S-Xn-bpsS knwKnƒ _©v hn-[n-

sb XpS¿∂v sa{Xm-t∏m-eoØm

"ae-bmf at\m-c-a'-bn-se-gp-Xnb

teJ-\w.

(tijw 8˛mw t]Pn¬)
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Transfers of priests to different parishes has
been occurring for at least a few years now in
New York. But, it has been limited, as you said,
because some priests feel a personal ownership
to the parish they have been with for years upon
years. I agree with many of your points. A
transfer allows the congregation fresh
perspectives. Priests also are allowed to
experience something different. Some priests are
better with the youth than adults, while other
priests are better with the adults and the youths.
Transferring of priests will allow all members to
receive some spiritual guidance and direction.
But, it also helps the priests to see where their
ministry might be weak and where changes in
style and leadership is required.

However, until we have a system of full-time
priests that are completely supported by the
diocese, I do not think this can work on a full-
scale. This is what the Mar Thoma church,
Catholic church, etc are doing. Currently, because
priests have to support themselves, many find
local jobs and then stick with them. Can you
imagine if a priest had to move from place to
place and look for a new job every three years or
so? Transfer of priests within a locale is possible.
For example, here in the Baltimore/Washington
area, we have four Orthodox priests. If the diocese
chose, they could rotate the priests every few

Transfer Can Make the Diocese Healthier
Dn. George Mathew

years. All the churches are within a 20-30 mile
radius. So, transfer or rotation is easy to do this
within a local area. But, when you consider larger
scale transfers without full-time support of the
priests, then I think it is less do-able under our
current situation.

Our people really need to decide what it is
they want. If they want a strong and healthy
diocese, then they need to support the diocese.
How many people are giving the diocesan dues?
This money is used to pay for the expenses of
the diocese. Just imagine working for a company
but they do not give you an expense account to
pay for the expenses the company should bear.
This is what is happening in the American
Diocese. For years, I know that Barnabas
Thirumeni has been running the diocese out of
his personal funds. This is only due to the
Thirumeni’s nature of self-sacrifice. However,
any other bishop in our church would have
required the payments from the individual
churches if they wanted any services from the
diocese. Now, we are having an auxillary bishop,
Mar Nicholovos. We should also be supporting
him full-time as well. Everyone wants to see our
Thirumenis for special functions and feasts, but
no one really is concerned about what they do or
how they survive the remaining days. Our

expenses in this diocese will only be increasing
over time as other ministries become organized
and grow. The individual parishes must support
the diocese if they want to see it grow and flourish.
We all have money to pay for health club
memberships and local/national association
memberships, but we cannot afford to pay $100
or $500 per year for our church. This is where
the problem really lies - individual parishes must
decide what they want from the church now and
in the future.

So, I agree that we need to consider a fuller-
scale transfer in the future. But, we need to have
the organizational setup first. If a priest from New
York is to be transferred to Washington, then the
livelihood of that priest must be taken care of.
Not only room and boarding, but also health care,
transportation, etc. Other churches are doing this,
so it is not an impossible task. It takes the
unconditional dedication and cooperation of all
our members nationwide, where unconditional
means support is constant and consistent.

Let us continue to pray for our diocese and
our dedicated Thirumenis and clergy that our God
may provide us the avenue to enable our diocese
to grow and flourish and become a beacon in
this country.

(Originally Posted in Indian Orthodox Internet
Forum on Nov 12, 2002)

Clergy Transfer: The Benefits and Responsibilities
Fr. M. K. KuriakoseMany priests like me have been demanding

this for long time. I myself requested transfer from
NY church to Philadelphia Church (100 miles
away), and for 5 years I had to travel that distance
to conduct worship. I finally moved to a closer
place with the job re-location. A few of our achens
are willing to move from parishes. In many
parishes, people are unwilling to have their achens
gone. When I was tansferred, another priest who
was transferred to my parish could not go there
because his parish thought I would take their
parish. Instead, another priest was appointed
there. The people knew this overnight and before
the ink dried on the kalpana, the transfer was
nullified by the pressure of the people and that
priest could not be transferred even now. In fact,
that priest was willing to be transferred.
Unfortunately the people did not like the
incoming priest. Instead, another priest was
transferred to my parish and I moved. My people
earnestly requested to me to stay on but I
said,”any transfer that comes from the bishop will
be obeyed without any doubt. There is no need
of any “strike” in my name. I won’t stay.” So my
people kept quiet.

While many of you laypeople talk about
transfer, it is nice to think about the ramifications
of the transfer. Therefore, please consider, are
you people ready? Or are you willing to take the
burden?

1. All priests must be full-time supported by
the parish. In that case transfer is easy for the
bishop to do. Our average number of families in
a parish is around 30 or so. Many parishes that
have even more than one hundred families aren’t
even willing to support the priest full-time. People
do not want to give.

2. How many of our people think it is our duty
to support the parish with their money? How
many would give tithe to the church? If every
member gives tithe, it is easy for a parish with 50

or so members to support an achen. If people
are unwilling to change their attitude of giving,
why to bring in the big talk about the transfer?

3. The example of the Marthoma Church is
excellent. Will the bishops of our church do the
same at least in 10 years?

4. When an achen transfers to a distant place,
achen’ family loses the community where the
children are growing. More than for the achen,
the children will have a severe impact of the
transfer. How will we deal with it? I can’t still
forget the crisis that I went through for this
reason.

5. Priests who are already working with much
better salary and benefits will not be able to go
on transfer to a distant place as their job that
covers their health benefit, retirement benefit etc.
are likely to be stopped. Will the Diocese (I mean
people) take care of that? It is necessary to unify
the salary that goes with experience and
education so that a priest will be able to transfer
without any links to any where. We can’t even
make $30,000 a year with the Diocesan Day
collection!!!

In concluding, I would say, transfer is a
beautiful word to say and to write. To practice it,
the people should pledge to support this concept.

The advantages of a transfer are many.
1. Achen himself will have a variety of

experience and can use his expertise in a different
situation.

2. People do not have to listen to or the achen
does not have to repeat the same sermon over
and over. (Fortunately many people won’t
remember any sermon as such, thank God for
this power of our people. How can we blame
them? A 15 minute sermon during the Holy
Qurbana can only have that much impact.)

3. People will not have lengthy period of

politicising with the priest. In almost all cases
the problem is with the people rather than the
achen. There will be one leader layman or laymen
in that parish. They will curry favor with the new
priest. Achen will be innocently dealing with
them. In a few years the true color of those people
will come out. Most of them had ulterior motives
with their favor for the achen. If the achen does
not subscribe to their needs, once achens know
the kind of people those minor

leaders are, rift begins. The leader/s who lifted
the achen will become achen’s enemy. If the
achen is transferred in 3 years, those people will
have a new achen to lift up. By the time the new
achen gets to know about these ‘chotta’ leaders,
achens will be ready to be transferred again. Peace
will prevail in that parish. I am not denying the
fact that some achens can be a reason for quick
transfer.

I think the people should be able to give an
evaluation to the achen and the Metropolitan on
their work and dealings. It should not be simply
on the basis of a political plot but a spiritual
response to their situation. People should pay and
people should have the power to say their
opinion. In our Church there is no job evaluation,
no job security, no refresher training, no care of
quality of priests’ service etc. Nothing in writing.
Time has come for us to think about these. I think
the same should be attributed to the bishops as
well. If a bishop cannot do his job, he should be
retired or given another job. Along with spiritual
training, they MUST get managerial training as
well. Education with spirituality can make a lot
of difference.

Please think about these. Please respond more
constructively than negatively. We will hear from
the people who are sincere about these.
(Originally Posted in Indian Orthodox Internet
Forum on Nov 12, 2002)



5 2005 HmKÃv 7˛13ae-¶c \{kmWn

The Malankara Orthodox Syrian Church, together
with all churches belonging to the Nazarani Chris-
tian community of Kerala, traces its origin to the work
of St. Thomas the Apostle of Christ who is believed
to have arrived at the ancient seaport of ,
Kodungalloor (Crangannore) on the Malabar coast in
CE 52. In writing about the history and identity of the
ancient Christian community in India one has to deal
with the figure of St. Thomas both historically and
symbolically. While most historians of the west in the
colonial period doubted the authenticity of the St.
Thomas story, the Christian community in Kerala
clung to it as part of its most sacred and cherished
tradition. Here one has to look critically at the domi-
nant historiography as developed in the European
west and as applied to the non-western world in order
to grapple with the issue of early Christianity in In-
dia.

In this brief article I shall mention the major his-
torical landmark in the life of the Malankara Ortho-
dox Church and point out some of the key method-
ological problems we confront in retelling our his-
tory and defining our identity. This is done in an ecu-
menical spirit remembering that the ancient Christian
community in India was one body, one family and one
church until the arrival of the Portuguese in the 16th
century who came as traders and as missionaries of
the Roman Church but soon became colonial and
ecclesiastical overlords. With their occupation of this
ancient Eastern Church started a series of unfortu-
nate divisions that plague us till this day. The present
writer fervently hopes that the lost unity of the St.
Thomas Christians would be restored in the 21st cen-
tury.

Name and Family

The name of the church appears in formal docu-
ments as Malankara Orthodox Syrian Church under
the Catholicate of the East. The Catholicos, the head
of the Church now resides at the headquarters of the
Church at Devalokam, Kottayam, Kerala, India. (The
present Catholicos is His Holiness Baselios Mar
Thoma Mathews II. The title Mar Thoma meaning St.
Thomas appears formally with the name of every
Catholicos in order to signify the apostolic successior:
and the continuity of the apostolic seat from Thomas
the Apostle of Christ).

The Church is variously and popularly referred to
as Malankara Sabha in Malayalam, as The Indian
Orthodox Church by some of its historians, as the
Syrian Church in some non-Christian circles, as the
Jacobite Church by the undiscriminating members of
some other Churches. Greeks and other Eastern Or-
thodox sometimes refer to this church as the ancient
Church of Malabar.

The Malankara Orthodox Church is a founding
member of the World Council of Churches in 1948
and is in the family of Oriental Orthodox Churches
with the Coptic, Syrian, Armenian, Ethiopian and
Eritrean Churches. The Church, together with other
Oriental Orthodox, is a dialogue partner with the East-
ern Orthodox Churches of the Byzantine liturgical
family since 1967, unofficially with the Roman Catho-
lic Church under the aegis of the Pro Oriente Founda-
tion since 1971 and officially with the Roman Catho-
lic Church since 2002. There is also an official bilat-
eral dialogue going on between the Malankara Or-
thodox Church and the Catholic Church in India since
1986. The Church is also participating in dialogues
with the Anglican Church, the EKD or the federation
of Protestant Churches in Germany and the World

THE MALANKARA ORTHODOX SYRIAN CHURCH:
HISTORICAL SELF - UNDERSTANDING AND

IDENTITY SOME ECUMENICAL
CONSIDERATIONS

Alliance of Reformed Churches. The first division in
the one church of St. Thomas in India occurred dur-
ing the occupation of the church by the Portuguese.
The Portuguese navigator Vasco da Gama landed on
the Kerala coast in 1498. The real division occurred
after the mid 17th century, precisely after the historic
pledge of the Coonen Cross in 1653 when the Chris-
tian community rose in protest against the Portuguese
and the Roman Catholic colonial domination of the
ancient Christians of St. Thomas. The history up to
this point is common to all presently different
churches that were one and the same church in the
pre-Portuguese period. But in narrating this story
some of these churches take their later ecclesiastical
connections and attribute them anachronistically to
the earlier period of Indian Christianity. This is a se-
rious methodological fallacy. The common knowledge
handed on to the successive generations arises from
the strong conviction that the Indian Christians of St.
Thomas were an independent local church (local in
the technical ecclesiological sense in which it is used
in early Christian ecclesiology. In this sense the
Church of Rome, the Church of Alexandria, the
Church of Antioch and so on are all local indepen-
dent churches but inter dependent in faith and sacra-
mental communion).

The   Malankara   Orthodox Church is deeply aware
that the St. Thomas tradition has been kept unbroken
in spite of the vicissitudes of history and the various
contacts, both friendly and unfriendly, with the an-
cient Church traditions outside India like Persian,
Roman, Syrian and Anglican. We can legitimately say
that the community always silently assumed in its self
-understanding three elements:

(a)  the church in India was founded by St. Tho-
mas the apostle and is apostolic like any other church
in the world founded by Peter, Paul and other apostles.

(b) The church in India is Eastern in its ethos and
worship and is clearly distinguished from the Latin/
Western  tradition. This awarness of distinction
dawned on them when they first met the Latin West
through Portuguese colonial conquerors.

(c) The Church is fully self-governed by its own
local heads and is rooted in the social and cultural
soil of India.

This awareness always remained latent in the mind
of the Church, and there was no challenge to it from
any quarters before the arrival of the Portuguese Ro-
man Catholics. It became articulate and explicit be-
ginning with the resistance at the forced Synod of
Diamper called by the Portuguese Roman Catholic
Archbishop Menezes in 1599. The resistance, how-
ever, had been suppressed by the iron hand of the
colonial master for more than half a century, but it
exploded in the 1653 uprising of the Coonen Cross
Oath.

The oral tradition and folklore of the Church had
always celebrated the founding of seven churches in
Kerala in the Malabar / Malankara region on the South
West Coast of India, presently known as Kerala. Some
of these historical sites like Niranam are still vener-
ated as centers of the early church in India. In the same
way the various Christian families in Kerala trace their
family tree back to the four families in which
St.Thomas was believed to have established priest-
hood through laying on of hands in order to continue
the ministry of Christ in India. These so-called folk

understanding and identity of the Malankara church.
In fact the members of the ancient Christian commu-
nity, irrespective of their present church affiliation,
firmly share this deep conviction. This provides a
common ground for the self-understanding of the
presently separated churches which emerged from the
undivided tradition of 1653 years or so.

This shows, in ecumenical terms that the present
division of St. Thomas Christians is a rather recent
one and is fomented and sealed by the intervention
of colonial and ecclesiastical interventions from
Christian centers outside India as mentioned above.

Spiritually and liturgically the ancient Indian
church in the medieval period before the Portuguese
era was with the Persian church.

Apparently this was a cordial relationship that
fully respected the autonomy / autocephaly of the
Indian church and its particular cultural context. The
Persian Church in the Mesopotamian region became
associated with the name of Nestorius; Patriarch of
Constantinople who was condemned as a heretic at
the Council of Ephesus in A.D.431. This incident in
the 5th century happening within the Roman Empire
did not affect the reputation of the Persian church
flourishing in the Mesopotamian region and reach-
ing out in an amazing missionary enterprise to sev-
eral countries in Asia up to China. There is no evi-
dence that the St. Thomas Christians in India were
aware of the political and ecclssiastical implications
of the issue of Nestorius and the Persian church’s as-
sociation with that name. For the Indians the connec-
tion was primarily liturgical and pastoral. The doctri-
nal and political ramifications of an event that hap-
pened in the far away Roman Empire in the 5th cen-
tury were not probably known to them or irrelevant
to their solid self understanding and heritage as the
Christians of Thomas, the Apostle of Christ. Syriac
language in its Eastern version was known to the
Church only through the liturgical tradition. The
Christian spiritual and ascetic tradition familiar to the
clergy and the people were smoothly in agreement
with some of the best spiritual practices of ancient
Indian religions of Hinduism, Buddhism, and Jainism.
The community affairs were conducted under the lead-
ership of the clergy. There is no evidence that any
bishop coming from the Persian tradition ever inter-
fered with the freedom and self-government of the
Indian Church.

Parting Ways

The Malankara Orthodox Church in its historical
self - understanding claims abides by the Oath of the
Coonen Cross of 1653. This was the uprising of the
Nazarani Christian community against the Portuguese
/ Roman Catholic colonial domination of their ancient,
independent, Eastern Church in India. In the dramatic
act of holding on to the long rope tied to the stone
cross in Mattanchery near Cochin, thousands of
Malankara Christians took the solemn pledge that they
would never go back under the yoke of Rome and the
Portuguese. This was the declaration of independence
of Indian Christians from foreign political and eccle-
siastical colonialism. Essentially this was the first
organized self - affirmation of the Indian Christian
community against all forms of alien domination.

Although almost all of the Nazarani parishes then
existing took part in the Coonen Cross, a large num-
ber of them were gradually lured away from their po-
sition of resistance back to the “old loyalty” or
“Pazhaya Coor” (ie.. 53 Years of complete subjuga-

traditions are integral to the self-
Fr. Dr. K. M. George
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tion to Portuguese and Roman Catholic rule) by the
concerted efforts of Carmelite missionaries sent by
Rome. People who stood by their really old loyalty,
that is, the pre-Portuguese and pre-Roman Catholic
tradition were called “Puthen Coor” (new loyalty)
probably because they sought to restore their East-
ern Church connections. This is ironic, but can be un-
derstood in the colonial context. No wonder the im-
perial might of the Roman church and the colonial
power of the Portuguese could easily interpret in their
favour the history of a tiny Indian community in such
a way that insiders could be made outsiders and real
heirs could be called false claimants and vice versa.
This is a major historiographical problem for the
Malankara Church. The way they crushed the total
opposition of an ancient, indigenous Christian com-
munity in India in the 17th century to impose foreign
rule and doctrine bears witness to the tremendously
oppressive colonial power of the rising West vis-a -
vis the rest of the world, and the sad plight of the na-
tive communities in Asia, Africa and the Americas.
Western Christianity, both Catholic and Protestant,
was a willing collaborator and beneficiary in the rise
and expansion of European empire all over the earth.

Soon after the event of Coonen Cross the Indian
Nazarani community consecrated the head of their
community Archdeacon Thomas as a bishop with the
title Mar Thoma. The very title of Mar Thoma they
chose for their new spiritual and temporal head was
ample evidence for the real conviction and feelings
of the Indian Christian community. The Portuguese
rulers and the Jesuit and Carmelite missionaries all
had tried to wipe out the deep conviction of the In-
dian Christians about their apostolic rootedness in the
Thomas tradition and their autonomy and indigenous
character.

True children of the vigorous Counter Reforma-
tion and aggressive colonial and missionary move-
ments, these Roman Catholics earnestly attempted to
supplant the conviction of the Indian Christians with
the medieval Roman Catholic concepts of Petrine pri-
macy, universal church, universal papal jurisdiction
over all Christians and so on. They highlighted the
“Law of Peter” over against the “Way of Thoma”
(Thomayude margam). They had no knowledge of the
indigenous forms of Eastern Christianity nor any re-
spect for the “dark skinned, barbarian” people out-
side of the west European region. The significance of
the Coonen Cross and the later division of the one
Indian Church to Pazhaya Coor and Puthen Coor has
to be understood in the light of these circumstances.

A New Turn

The line of the indigenous Mar Thoma bishops con-
tinued in the tradition of the Puthen Coor people (later
known as - the Orthodox /Jacobite Church). Faced with
the imposing power and threat of the Portuguese /
Roman church, the community leaders wrote to sev-
eral Eastern Patriarchates like Alexandria and Antioch
to bring them help against the western invaders. Thus
in 1665 came Abdul Jaleel Gregorios, a bishop from
Jerusalem belonging to the West Syrian Patriarchate
of Antioch. He began to introduce the practices of the
West Syrian Church in India, a process completed over
the next two centuries by successive bishops from the
Syrian Orthodox Church in the Middle East visiting
Malankara.

The title Mar Thoma was changed to Mar Dionysius
by another Syrian bishop Mar Gregorios who re - con-
secrated Mar Thoma VI in 1770. Once again we see
the efforts of foreign prelates to mask or eradicate
the tradition of St. Thomas symbolized by the title Mar
Thoma. They invariably see it as, a threat to their au-
thority and dominion. We will see this colonial inter-
est to keep the Indian church under subjugation re-
emerging in various forms in the relationship of the
Malankara Church with the Syrian Orthodox Church
of Antioch until today.

Although the title Mar Thomas was out of use for

over a century and the title Malankara Metropolitan
became prominent, especially for legal purposes, the
former title was resumed by the Catholicate of the East
in the 20th century.

The Mission of Help

The arrival of the Anglican Missionaries at the be-
ginning of the 19th century, and their proposal of the
“Mission of Help” apparently to reinvigorate the an-
cient Malankara Church had far reaching conse-
quences for the unity of the Church. Under the spell
of the British colonial rule, Kerala witnessed an all
round renaissance in education and social order. The
founding of the Kottayam College, presently known
as Old Seminary or Orthodox Theological Seminary
at Kottayam by Pulikottil Joseph Mar Dionysius II in
1815 with the help of the British Resident Col. Munro
and the Travancore Royal family was a major land-
mark in the cultural history of Kerala.

The collaboration between the British missionar-
ies and the Malankara Church came to an end in 1836
with the Mavelikara Synod where the Malankara
Church rejected the proposals of Bishop Wilson of
Calcutta for ‘reforming’ the Church. However, the
Protestant teachings of the Missionaries of the Church
Missionary Society so influenced Abraham Malpan,
a teacher of theology at Old Seminary that he began
to edit the Eucharistic liturgy according to the theo-
logical principles of Protestant Reformation in Eu-
rope. This led to a crisis. After many years of bitter
controversy and litigation, the Mar Thoma Church was
formed in the latter part of the 19th century thus di-
viding the Malankara Church once again.

The Syrian Connection

In the fight with the Portuguese, and the British,
with the Roman Catholic and Anglican Protestant mis-
sionary enterprises, the Malankara Church sought the
help of the Syrian Orthodox Church of Antioch in or-
der to maintain its eastern and apostolic character.
Some of the bishops who arrived from the Middle East
were very committed to the cause of Malankara
Church. The Church is very grateful to them, for their
sincere spiritual efforts to pastorally help the Indian
Church. Unfortunately not all of them had the same
pastoral intention. Some of the Syrian prelates began
to exploit the muddled situation in the Indian Church
and catered to their desire for lording over the Indian
Church. The 19th century also witnessed the begin-
ning of a chain of unfortunate litigation within the
Malankara Church. Though details vary in each in-

stance of the court case, there were common ques-
tions in the mind of the community like the follow-
ing:

Has the Patriarch of Antioch any authority of ju-
risdiction over the Malankara Church?

Who has the power of temporal authority over the
parish churches and their property - the Malankara
Metropolitan or the foreign bishops delegated by the
Patriarch?

What is the basis of the identity of the autonomy
and identity of the Malankara Church? In what ways
can it be fully expressed and realized?

The answers received from various quarters, both
directly and indirectly, can be generally indicated as
follows:

Firstly, in the circumstances of the Malankara
Church in the 17th, 18th and 19th centuries no one
raised the issue of the authority of the Patriarch of
Antioch, because the Church was in a life and death
struggle, first with the Portuguese / Roman Catholic
invaders, and then with the British / Protestant colo-
nial reformers. The Syrian Church of Antioch was in-
vited to help the Indian Church. It was clear in the
minds of those Indian leaders who invited the foreign
prelates that they were guests of the Malankara
Church. According to the best of Indian hospitality
tradition guest - host relationship is only politely as-
sumed and not explicitly stated. Every time a foreign
bishop conducted himself against this understanding
there was simmering resistance in the minds of the
leaders of the Malankara Church. It was in 1876 that
the Patriarch Peter III decided to visit the Indian
Church in the context of the fight between the
Malankara Church and the Reform party. The Patri-
arch felt that his authority would be undermined if he
did not act. The Synod that the Patriarch convened at
Mulanthuruthy in 1876 was a crucial landmark in the
organizational history of the Malankara Church.
While acknowledging the positive organizational as-
pects, one should note that the Patriarch could affirm
his direct jurisdiction over the Indian Church. He con-
sidered the ancient Malankara Church as some sort
of an Archdiocese of the Syrian Orthodox Church of
Antioch and subdivided it into seven dioceses. Later
Patriarchs generally followed this line, and contin-
ued to affirm their direct jurisdictional power over the
Indian Church.

The Malankara Church now woke up to the fatal
consequences of this patriarchal claim. The Church
had barely escaped the colonial clutches of Rome and
the British. Now they found themselves in a new situ-
ation of subjugation to the Syrian prelates who were

HISTORICAL SELF - UNDERSTANDING...
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originally considered as brothers in faith, helpers and
collaborators coming from a sister Church. The wak-
ing up process slowly expressed itself in the deep de-
sire for an Indian Catholicos as the head of the Indian
Church and symbol of the apostolic autonomy and
indigenous identity of the Malankara Church.

Secondly, though the Malankara Church conceded
a brotherly spiritual and pastoral care of its faithful
by the foreign bishops (they were invited to do so),
there was absolutely no doubt in the mind of its lead-
ers about the autonomy of the Malankara Church. The
Malankara Metropolitans understood themselves as
heads and rulers of the Church in the succession line
of Archdeacons and Mar Thoma Bishops. Gradually,
however, the Syrian bishops and Patriarchs under-
stood themselves, as in any colonial situation, as the
rulers of the Malankara Church. They expected the
Malankara Metropolitans, or later Catholicoses, to
behave as their subordinates. While the Indian Met-
ropolitans and Catholicoses asserted their commu-
nity’s selfunderstanding of the succession of the
apostle Thomas and explicitly affirmed the freedom
and identity of the Indian Church, the Patriarchs be-
gan to undermine the very tradition of St. Thomas and
used spiritual weapons like excommunication of the
Indian leaders. For example, the infamous bull No.
203 (June 1970) of Patriarch Yakoob III stating that
St. Thomas was not a high priest, and not even priest,
because he was absent when Jesus commissioned the
apostles, were targeted at the apostolic claims of the
Indian Church, (“...for he was not a priest as it is evi-
dent form the gospel of St. John 20:21-24. As he was
not a priest how did he become high priest?”, asked
Patriarch Yakoob III).

Unfortunatley, like the Portuguese and the Brit-
ish, the Syrians also succeeded in further dividing the
Malankara Church, because one section of the Chur-
ch, though a minority, supported the uncanonical
claims of Patriarchal authority over the Indian Church
and agreed to the Patriarchal act of totally trivializing
the venerable Indian heritage of St. Thomas and
humiliating the great leaders of the Indian Church
through such illegitimate acts like excommunication.

(It should be remembered that when the Syrian
Antiochian Church came into contact with the
Malankara Church from 1665 and onwards, the Syr-
ian Church, in spite of its glorious past, was a small,
poor, scattered and illiterate community in the Middle
East under the oppressive Muslim rule of the Otto-
man Turks. It was always a point of pride for them
that they could rule over a church in India with a far
larger number of faithful than their own, over a com-
munity that was socially superior, economically
strong and politically free. People in India received
these bishops with generous hopitality and devotion
simply because of the latter’s spiritual garb and fair
skin! A similar situation prevailed in the Syro-
Malabar Catholic Church with respect to the white
Latin / European bishops who ruled over them until
the end of the 19th century. The well-known fulmina-
tions of a prominent 17th century Syro-Malabar cler-
gyman like Paremakkal Thoma Kathanar against the
arrogance of such white skinned European clergy and
how they treated the dark-skinned Indians are worth
remembering here.)

The Catholicate, Symbol of Freedom
and Autocephaly

The event of momentous importance in the his-
tory of the Malankara Church after the Coonen Cross
Oath of 1653 was the instituting of the Catholicate in
1912. This was not a sudden happening, but the cli-
max of a long process of awakening in the Indian
Church ever since the Portuguese occupation of the
Church. All the aspirations of the community to ex-
press its identity and apostolic freedom culminated
in the Catholicate. The question whether it is a “re-
establishment” of the persian Catholicate of ancient
days or “establishment” of an independent Catholicate

as the symbol of the identity of the ancient Church of
St. Thomas in India is irrelevant to a large extent. We
cannot ignore the historical aspects of such an insti-
tution nor can we underestimate its actual missionary
and canonical potential in India. A Christian Church
like the Malankara Church with a profound aware-
ness of its apostolic roots, freedom, and long herigate
in India has all the authority to institute its own head
and organize its own hierarchy like any other ancient
apostolic church in the world.

In the 1930s Mar Ivanios, head of a monastery and
one of the bishops of the Malankara Orthodox Church
joined the Roman Catholic Church with some of his
clergy and faithful and set up what is known as
Malankara (Rite) Catholic Church. This was a typical
case of Uniatism practised by the Roman Church
amidst all Eastern Church since the 16th century.

Search for Unity

In 1934 the Malankara Association, the represen-
tative body of the people and the clergy of the Church
adopted a constitution for the Malankara Church. The
then seperate positions of the Malankara Metropoli-
tan and the Catholicos held by two different incum-
bents were integrated in one incumbent of the apos-
tolic seat of St. Thomas as both the temporal and spiri-
tual head of the Malankara Church. The Constitution,
however generoulsy and with a view to future unity
of the two factions, provided space for a Patriarch rec-
ognized by the Malankara Church, as spiritual head
without any power of ordination or jurisdiction, ap-
pointment or disposal in the Malankra Church.

Already at the beginning of the 20th century the
Malankara Church was divided into two factions: one
side supporting the Patriarchal claims of jurisdiction
over Malankara and other side holding the ideal of
the indigenous, autonomous Malankara Orthodox
Church ruled by its own Indian heads. Since the
prominent leader of the Indian side then was
Malankara Metropolitan Geevarghese Mar Dionysius
(Vattasseril), it was called by the other party as Metr-
an’s faction. The Patriarch wreaked vengeance on Mar
Dionysius, an outstanding theologian, administrator
and saintly figure, by “excommunicating” him uncan-
onically. The Malankara Church and the civil courts
in India rejected the excommunications as an illegal,
individual and uncanonial act of a foregin prelate who
wanted to suppress the genuine canonical aspiration
of the apostolic church of India to manage its own
affairs without alien intervention.

The long litigation between these factions was
ended in 1958 by the verdict of the Supreme Court
recognising the authority of the Catholicos cum
Malankara Metropolitan over the Malankara Church.
The Patriarch’s party that contested his authority was
ordered by the Supreme Court to pay up all the court
expenses incurred by the Catholicos side. Immedi-
ately after the Supreme Court verdict, the then Patri-
arch Yakoob III of Antioch and the Catholicos Baselius
Geevarghese II agreed to a historic peace settlement
by accepting and acknowledging each other. The
Catholicos exchanged the Reconciliation document
with the Patriarchal delegate Metropolitan Mar Julius
at the Old Seminary, Kottayam in December 1958. All
peace-loving people of Malankara and members of
the sister churches rejoiced at this precious gift of
peace. The Malankara church became one, spiritually
and administratively.

Unfortunately this blessing remained only for
about 12 years. The Catholicos had exchanged the
peace doucment, with the formula ‘accepting the Pa-
triarch of Antioch subject to the constitution’. How-
ever, the Constitution of 1934 and the title of the
Catholicos/Malankara Metropolitan and his apostolic
authority all were questioned in a new series of liti-
gation by the Patriarchal party. This led to another
historic verdict of the Supreme Court in 1995 re-af-
firming the validity of the Constitution of 1934 and
the authority and position of the Catholicos cum

Malankara Metropolitan. The court instructed the
Catholicos to convene a Malankara Association meet-
ing of all the parishes of the Malankara Church in or-
der to begin a new era of peace and unity. Although
the Association was validly and canonically held in
the presence of a Supreme Court observer in 2001 at
Parumala, unity was not achieved, not because of the
lack of desire for peace on the side of the common
people and parishes, but because of the great manipu-
lative skill of a church leader who had ambitions to
fulfil in a divided church. Four bishops on the former
Patriarchal side declared allegiance to the Constitu-
tion of 1934 and to the Catholicos and along with their
priests and faithful were reunited with the Malankara
Church. The Catholicos publicly declared that doors
were still open for peace and unity and exhorted all
leaders to respect the people’s desire for unity.

It is important to note that both factions held on to
their common ground of the same liturgy and same
faith in spite of long years of litigation. It is really
one Church. The litigation and division were essen-
tially on account of the dispute on authority and ju-
risdiction, particularly in temporal matters and not on
matters of faith. The Supreme Court has upheld more
than once the constitution of 1934 as providing solu-
tions for these disputes and as an effective instrument
for unity. But far above such legal aspects, most of
the true believers are conscious that the Malankara
Orthodox Syrian Church is really one body in Christ,
in one faith and one worship. Many fervently are “hop-
ing against hope” that the Church would be united
once again for the glory of God. (The present writer,
for instance, who enjoyed the bliss of unity in the
1960s has never accepted that there are two different
church with the names Jacobite and Orthodox, but
keeps its oneness in his heart in all humility and hope
in God’s healing power.)

Conclusion

Retelling the sad story of division among the
Nazrani Christians of Kerala has to be necessarily an
exercise of hope for unity as well. Looking at the his-
tory and identity of Malankara Orthodox Church from
an ecumenical perspective, I am led to raise some
broad, elementrary questions that I hope will remain
with us in order to help us in some soul-searching and
to take us out of the present state of separate exist-
ence.

1.  If the Nazrani Christian community of St. Tho-
mas could remain as one single Church and family
until the 16th century, who divided us and for what
cause?

2. To what extent are we justified in fighting each
other in the name of Rome or Antioch, Bagdad or Can-
terbury? Can we the Christians of St. Thomas with as
much antiquity, apostolicity and autonomy as these
ancient churches organize our affairs on our own with-
out any subservient reference to them or accepting
any alien superior authority except that of loving com-
munion?

3.  Can we agree on an essential basis of common
Christian faith and practice of the undivided Church,
choose our own head for the united Church, and
evolve our own Indian system of hierarchy and ad-
ministration  while maintaining very cordial and Chris-
tian communion with other Churches?

4.  What are the racial and economic factors in-
volved in our peopl’s and leaders’ easy submission to
foreign ecclesiastical authority during the colonial
period as well as in the contemporary post-colonial
era?

5.  How can we reinstate our own ecclesiological
historiographical methods unlike those used by the
dominant Churches and colonial masters from the West
for their own interests, so that we as a united Church
can do effective Christian witness in our pluralistic
and secular context?

 

HISTORICAL SELF - UNDERSTANDING...
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ssZh-Xn-cp-\ma al-Xz-Øn\pw a\p-jy-cm-in-bpsS \∑-bv°p-ambn {KntKm-dn-b≥ ]T-\-th-Zn-bv°p- th≠n tPmbvkv tXm -́bv°mSpw Iq´p-Imcpw {]kn-≤o-I-cn-°p-∂-Xv.

]{Xm-[n-]¿: tPmbvkv tXm´bv°mSv. hnemkw: tkm n̂-bm _pIvkv, kqcy KÃv sse≥, sXt°-\-S, tIm´bw ̨  686 001. t^m :̈ 91- ̨  481 ̨  2303237, 98474 98303

At¥ymJym ]m{Xn-b¿°o-kp-s≠-¶n¬ At±-l-Øn-\p-

≠m-Im-hp∂ Ah-Im-i-ß-sf-t∏mepw C√m-Xm-°n-

s°m≠p `c-W-L-S-\-bpsS H∂p- ap-X¬ aq∂p- hsc

hIp-∏p-I-fpw, 104, 114, 118 apX-embn At¥ymJym ]m{Xn-

b¿°okns\ ]cm-a¿in-°p∂ F√m {]k‡ hn`m-K-

ßfpw ]cn-jv°-cn-°p-hm-\p≈ kml-Ncyw kwPm-X-am-

bn-cn-°p-∂p. CXv Hcp sNdnb Imcy-a-√. ]pcm-X\Imew

apX¬ ̀ mc-Xk-̀ -bv°p-≠m-bn-cp∂ ]q¿Æ-kzm-X{¥yw

]q¿Wam-bn-Øs∂ ]p\x-ÿm-]n-°p-hm≥ Ah-kcw

\¬In-s°m-≠p≈ Hcp Xocp-am-\w, Hcp hntZi tae-

[n-Im-cn-bpsS Iogn-en-cp-∂m¬ am{Xta Xßƒ°v A≤ym

fln-I-ambn t{ibkv D≠m-I-bp-≈p-sh∂p hniz-kn-°p-

∂-h¿s°m-gnsI as‰√m ae-¶c k`mw-K-ßƒ°pw hf-

sc-b-[nIw kzmK-Xm¿l-am-Wv.

2. ]cn-ip≤ ImtXm-en°m_mhm-tb-bpw, kp∂-l-

tZ-mknse a‰p sa{Xm-t∏m-eo-Øm-am-tcbpw At¥ymJym

]m{Xn-b¿°o-tkm, At¥ym-Jy≥ k`-bnse Ipsd

sa{Xm-∑m¿ IqSntbm apS-°n-bm¬ ChnsS \sΩ

Bscbpw B Xocp-am\w _m[n-°p-I-bn-s√-∂p≈ hn[n

Xo¿®-bmbpw ImtXm-en-°m-hn-̀ m-KØn\v A\p-Iq-e-am-

Wv. Cu Xocp-am\w `mhn-bn¬ ]m{Xn-b¿°okv hn`m-

KsØ t{ijvT- Im-tXm-en-°m-tbbpw, a‰p sa{Xm-t∏m-

eo-Øm-am-scbpw _m[n-°ptam F∂p hn[n-bn¬ ]d-

bp-∂n-s√-¶nepw, ]m{Xn-b¿°okv hn`m-K-Øn\pw Cu

hn[n \√-X-t√-sb∂v F\n°p tXm∂n-t∏m-Ip-∂p.

Ah¿°pw Ft∏mƒ thW-sa-¶nepw ]m{Xn-b¿°o-

kns‚ A[n-Im-csØ \ntj-[n®p ae-¶-c-k-̀ -bpsS ̀ c-

W-L-S-\-bv°p-≈n¬ hcm-at√m ˛ GXm-bmepw

]m{Xnb¿°okv _mhm ChnsS At±-lsØ tae-[n-

Im-cn-bmbn AwKo-I-cn-°p-∂-h-sc-t∏mepw apS-°n-bm¬

Ah¿ AXp kzoI-cn-°p-∂n-s√-¶n¬ Ah-scbpw AXp

_m[n-°p-I-bn-s√-∂p≈ Xocp-am\w ]m{Xn-b¿°okp

`mK-°m¿°p t`mj-I-c-a-s√-¶nepw, At¥ymJym ]m{Xn-

b¿°o-kns‚ Xme-v]-cy-ßƒ°p XnI®pw hncp-≤-am-

sW∂p kv]jvS-amWv ̨  ae-¶-c-k-̀ sb kw_-‘n-®n-S-

tØmfw AXp XnI®pw \ap°v A\p-Iq-e-am-Wv.

3. Ct∏m-gsØ hn[n ae¶ck`-bpsS `c-WL-S-

\sb Hcp-hn-[-Øn¬ AwKo-I-cn-°p∂p F∂p-≈-XmWp

aq∂m-asØ {][m\ B\p-Iq-eyw. AXns\ AwKo-I-cn-

°p-∂-hsc AXp _m[n-°-psa∂p hn[n-bn¬ hy‡-

ambn ]d-™n-cn-°p-∂p. Hcn-°¬ ̀ c-W-L-S\ AwKo-I-

cn®p Ign-™m¬ ]ns∂ AXn¬ \n∂p ]pdØpt]mI-

W-sa-¶n¬ B ̀ c-W-L-S-\bv°v A\p-kr-X-ambn am{Xta

km[n-°q. AXn\p hnt[-b-Xz-ap-≈-h¿°v AXn¬ \n∂p

]pdØpt]mIm-\p≈ hyh-ÿ-sbm∂pw ̀ c-W-L-S-\-bn-

en-√. Hcn-°¬ ̀ c-W-L-S\ kzoI-cn-®n-́ p≈ CS-h-I-Iƒ

AXn¬ \n∂p ]pd-Øp-t]m-Ip-tºmƒ, CS-hI hkvXp-

°-fn-t∑¬ Ah¿°p≈ F√m Ah-Im-i-ßfpw \jvS-

s∏´p t]mIp-sa-∂-XmWp kmam\y\oXn-. -AXp kzoI-

cn-®n-́ p≈ F√m ̀ {Zm-k-\-ß-tfbpw ̀ c-W-L-S\ _m[n-

°p-sa∂p kphy-‡-ambn {]Jym-]n-®n-́ p-≈Xp ImtXm-

en-°m -hn-̀ m-K-Øn\v A\p-Iq-e-am-Wv.

kam-[m-\-]-c-amb Hcp HØp-Xo¿∏n-te°p hn[n hgn-

sX-fn-°p-sa-∂p≈ PUvPn-bpsS Biwk bmYm¿∞y-

am-bn-Øo-cs´ ˛ tIkn¬ c≠p Iq´cpw Pbn-®n-√ ˛

{InkvXo-b-ambpw k`m-]m-c-º-cy-ßƒ°-\p-kr-X-am-

bpap≈ HscmØp-Xo¿∏nepw F√m-h¿°pw hnPbw

Biw-kn-°-W-a-t√m.

(aq∂mw t]Pn¬ \n∂pw)

k`m-t°kn¬...

]p-\¿hn-hmlw
Xt‚-X-√mØ Imc-W-Øm¬ hnhm-l-

_‘w th¿s]-Sp-Ønb Hm¿Ø-tUmIvkv

bphXn (162/34). M.Sc. B. Ed. PGDCA. -
shfp-Ø -\ndw. ss{]h‰v _m¶n¬ tPmen.

A\p-tbm-Py-amb hnhm-lm--tem-N-\-Iƒ

£Wn-°p-∂p. t^m¨: 91 ˛ 481 -˛ 2464802.

kaq-l-Øn¬ hn]p-e-amb AwKo-Imchpw e`n-®p.

"kv{Xo hntam-N-\hpw' "i‡o-I-c-Whpw' Dƒs°m

≈p∂ ]T-\-ßƒ ss{IkvXh aX-t_m-[\cwKØv

Bcw-̀ n-®n v́ Hcp \q‰m≠p Ign-™p. hSt° Ata-cn-°-

bn¬ \n∂pw Fen-k-_Øv IymUn Ãm≥U¨ 1895 ¬

{]kn-≤o-I-cn® "kv{XoI-fpsS ss__nƒ' (The
Women's Bible) kv{Xo ImgvN-∏m-Sn-eqsS ss__n-fns\

kao-]n-°p-∂-XmWv. ss__nfn¬ tcJs∏Sp-Ønbn-

´p≈ kv{Xohncp≤ ]cma¿ißfpw {]XoIßfpw

]pcpjm[n]Xy-Ønt‚ XmsW∂p hmZn-°p-∂p. Fen-

k-_Øv jyqUve¿ ^nsbm sc≥kmbpsS 1983 ˛se

"Ah-fpsS Hm¿Ω-bv°mbn' (In Her Memory) F∂

IrXn-bpw 1995-̨ se "tbip adn-b-Øns‚ aI≥: hn⁄m-

\-Øns‚ {]hm-N-I≥: kv{Xo]£ ho£-W-Øn-ep≈

{InkvXp hn⁄m-\o-b-Ønse {]iv\-ßƒ' (Jesus,
Miriams's Child: Sophia’s Prophet. Critical Issues in
feminist Christology) F∂ IrXnbpw kv{Xohn-tam-N-

\hpw i‡o-I-c-Whpw thZ-]p-kvXI ImgvN-∏m-Sn¬ hne-

bn-cp-Øp∂p.

]sØm-ºXmw \q‰m-≠n¬ Fen-k-_Øv IymUn

Ãm≥kWpw A∂m Pqenb Iq∏dpw (sX°p \ns∂mcp

i_vZw, A Voice From the South) \S-Ønb kv{Xo]£

hymJym-\-co-Xn-Iƒ (Feminist Hermeneutics) ]n∂oSv

hnhn[ hymJym\ {]h-W-X-Iƒ°pw kao-]-\-ßƒ°pw

cq]w \evIn. kmaq-lnI imkv{X-Ønepw, kmwkv°m-

cnI --̨  am[y-a- ]-T-\-Ønepw kmln-Xy-Ønepw kv{Xo]£

ImgvN-∏m-Sp-I-fpsS {]tbm-Khpw kn≤m-¥hpw i‡n-s∏-

´n-́ p≠v.

aX-t_m-[\ ]≤-XnIƒ

]mc-º-cy-ambn \ne-\n∂ aX-t_m-[\w imkv{Xo-

bhpw ]mTy-]-≤-Xn-bn¬ tI{µo-Ir-X-hp-am-Ip-∂-Xv

k¨tU-kvIqƒ {]ÿm-\-Øns‚ hf¿®-tbm-sS-bm-Wv.

{]`m-j-W-ßƒ, Bcm-[\m A\p-jvTm-\-ßƒ, Bcm-

[\m KoX-ßƒ, {]t_m-[-\-ßƒ F∂n-hbpw aX-t_m-

[\sØ klm-bn®n-́ p-≠v. Iem-cq-]-ßƒ hgnbpw aX-

t_m-[\w \S-∂n-cp-∂p. Ct∏mƒ hnh-c-km-t¶-XnI hnZy-

Ifpw Zriy-i_vZ kwhn-[m-\-ßfpw Nm\¬ km[y-X-

Ifpw ̂ e-{]-Z-ambn aX-t_m-[\Øn\v klm-bn-°p-∂p.

ae-¶c Hm¿Ø-tUmIvkv k`-bn¬ 1984 apX¬

imkv{Xo-b-ambn Bhn-jv°cn® aX-t_m-[\ ]≤-Xn-

bmWv Znhy-t_m-[-\w. {InkvXob k -̀bpsS s]mXp-hn-

izm-kw, ASn-ÿm-\-{]-am-W-ßƒ F∂n-h-bn¬ Bh-

iy-amb ]cn-⁄m\w hnizm-kn-Iƒ°v \¬Ip-I-bm-Wv

e£yw. k`-bnse F√m hn`m-K-°m¿°pw CXn¬

tN¿∂p ]Tn-°p-hm≥ Ign-bpw. Znhy-t_m-[\]T\w

kv{XoIƒ°pw ]pcp-j-∑m¿°pw thZ-imkv{X hnZym-

`ymkw \¬Ip-∂p. Znhy-t_m-[\]T\w hgn "k -̀bnse

Bflob{]ÿm-\-ß-fn¬ DØ-c-hm-Zn-Xz-sa-Sp-°p-hm≥

Ign-hp≈ Hcp-Øa t\Xr Xz\nc krjvSn-°p-I-bm-Wv'

Znhy-t_m-[-\-Øns‚ e£y-ß-fn¬ H∂v. AXm-bXv

Znhy-t_m-[\ ]T-\w- hgn kv{XoIƒ°pw k`m t\XrXz

\nc-bn¬ DØ-c-hm-Zn-Xz-]q¿ Æ-amb ÿm\-ßƒ ̂ e-

{]-Z-ambn Gs‰-Sp-°p-hm≥ t{]cn∏n-°pI F∂-XmWv

]tcm-£-amb e£yw.

aX-t_m-[\w F√m hn`m-K-ßƒ°pw Ah-Im-i-s∏-

-́Xm-Wv. kv{XoIƒ°pw thZ-imkv{X A`y-k\w A\n-

hm-cy-amWv. Kpcp-Ipe k{º-Zm-b-Øn¬ kv{XoIƒ°pw

]m¿iz-h¬°-cn-°-s∏´ hn`m-K-ßƒ°pw A¿l-amb

ÿm\w e`n-®n-cp-∂n-√. PmXo-bhpw enwK-]-c-hp-amb

]£-]mXw Kpcp-Ip-e-ß-fn¬ i‡-am-bn-cp-∂p. F∂m¬

hnZym-̀ ym-k-Øns‚ P\-Iob kz`mhw CØcw th¿Xn-

cn-hp-I-fpsS AXn¿Øn-Iƒ Ipd-®p. aX-t_m-[-\-Ønepw

CXp {]I-S-am-bn. kv{XoIƒ°pw thZ-imkv{X]T\-

Øn\v Ah-k-c-ßƒ D≠m-bn. CXv kv{Xo]£

thZimkv{X hni-I-e-\-ßƒ°pw kv{Xoi-‡o-I-cW

{]h¿Ø-\-ßƒ°pw hocyw ]I¿∂p.

ae-¶-c-k-̀ -bn¬ aX-t_m-[-\-Øn\v apJy]-¶m-fnØw

hln-°p∂ Znhy-t_m-[\ ]T\]≤-Xn-bn¬ \nc-h[n

kv{XoIfpw ]pcp-j-∑mcpw ]Tn®p Ign-™p. Aflm-b-

°m¿ apJy-]-¶m-fnØw hln-°p∂Xn\m¬ "Znhy-t_m-

[\w' Hcp Aflmb thZ-imkv{X ]T\]≤-Xn-bm-Wv.

Znhy-t_m-[-\-Øns‚ 1984 apX¬ 2005 hsc-bp≈

dnt∏m¿´p-I-fpsS ASn-ÿm-\-Øn¬ aX-t_m-[\ ]T-\-

Øn¬ kv{Xo]¶m-fnØw hfsc kPo-h-am-sW∂v Is≠-

Ømw. Ccp-]Xp h¿j-ambn \S-Øp∂ Znhy-t_m-[-\

]T\]≤-Xn-bn¬ kv{XoI-fpsS ]¶m-fnØw \n¿Æm-b-

I-am-Wv.

1986 apX¬ 2005 hsc 3043 t]¿ Znhy-t_m-[\w k¿´n-

^n-°‰v tImgvkv ]m m-bn. CXn¬ 1893 t]¿ kv{XoI-

fmWv. k¿´n-^n-°‰v tImgvkv ]m m-b-h-cn¬ 62.5%

kv{XoI-fm-Wv.

1997 apX¬ kv{XoIƒ 70% ¬ A[nIw ]m m-bn-́ p-

≠v. 1997 (70%), 1999 (74%), 2001 (71%), 2003 (73%), 2005

(70%). Aflmb thZ-im-kv{X- ]T\]≤-Xn-bn¬ 70% ¬

A[n-Ihpw ]¶m-fn-Ø-ap-≈Xv kv{XoIƒ°m-Wv.

1991 apX¬ 2005 hsc \S∂ Znhy-t_m-[\w

Un]vtfmam tImgvkn¬ 861 t]¿ hnP-bn-®-t∏mƒ AXn¬

530 t]¿ kv{XoI-fm-bn-cp-∂p. Znhy-t_m-[\w Un]vtfmam

61.5% kv{XoIƒ Ic-ÿ-am-°n. Znhy-t_m-[\w Un{Kn

tImgvkn¬ 214 t]¿ hnP-bn-®-t∏mƒ AXnepw 70 t]¿

kv{XoI-fm-bn-cp-∂p. CXv 33% hcpw.

1986 ¬ Znhy-t_m-[\w tI{µ-I-Ω‰n hnZym¿∞n-I-

fpsS CS-bn¬ \S-Ønb tNmZym-h-en-bn¬ BcpsS

t{]c-W-bn-emWv Znhy-t_m-[\w ]Tn-°p-∂Xv F∂v

tNmZn-®-t∏mƒ 81% t]cpw \¬Inb DØcw "kz¥

CjvS-{]-Imcw' F∂m-Wv. sshZn-I-cpsS kzm[o\w 10%

F∂m-Wv tcJ-s∏-Sp-Øn-bn-cn-°p-∂-Xv.

aX-t_m-[\ {]{In-b-bn¬ kv{XoIƒ kzbw i‡-

cm-bn. aX-t_m-[-\-Øns‚ HutZym-KnI hnZym-`ymkw

]q¿Øo-I-cn® \nc-h[n kv{XoIƒ k`-bn¬ D≠m-bn.

F∂m¬ kv{XoIƒ°v k`-bn¬ Fs¥-¶nepw AwKo-

Imcw D≠mtbm? "k`-bn¬ Hcp-Øa t\Xr-Xz-\nc' ˛

kv{Xobpw ]pcp-j\pw Xpey-]-¶m-fn-Ø-ap≈ ̀ c-W-kw-

hn-[m\w cq]-s∏-Sp-Øp-hm-\p≈ F{Xtbm taJ-e-I-fp-

≠v. k¨tU-kvIqƒ {]ÿm-\w, hnZym¿∞n {]ÿm-

\w, "Znhy-t_m-[\w' F∂o kan-XnIfn¬ F{X kv{XoI-

fp≠v...?

kv{XoIƒ°mbn i‡-ambn Fgp-Xphm\pw ]d-bp-

hm\pw Ign-bp-sa-¶nepw kv{Xo ]¶m-fn-Øw \¬Ip-hm≥

km[n°p∂ kan-Xn-I-fn¬ \n∂pw t_m[-]q¿∆w kv{Xo-

Isf X≈nam‰p∂ at\m-̀ m-h-Øn\p C∂pw am‰w h∂n-

´n-√. "amXm-°fpw aXm-a-ln-I-fp-amWv Hm¿Ø-tUmIvkv

k`-bpsS G‰hpw henb anj-\-dn-am¿' F∂v ]c-ky-

ambn {]kvXm-hn-°p-sa-¶nepw kv{Xohncp≤ \ne-]m-Sp-

Ifpw ]pcp-jm-[n-]Xy {]h-W-X-I-fp-amWv i‡n-s∏-Sp-

Øm-dp-≈-Xv.

D]-kw-lmcw

{InkvXp-hn¬ shfn-s∏´ kv{Xo]p-cpj _‘-Øns‚

]p\-xkrjvSn k`bn¬ i‡n-s∏-S-Ww. kv{Xo i‡o-I-

c-W-Øn-\p≈ ]p\¿hmb-\-I-fp-sSbpw aX-t_m-[\coXn-

I-fp-sSbpw ]mThpw {]tbm-Khpw ka-\z-bn-∏n-°-Ww.

kv{XoIƒ kzbw Icp-Øm¿÷n-®n-́ p-≠v. k -̀bpsS apJy-

[m-c-m {]-h¿Ø-\-ß-fn¬ ]¶p-tN-cp-∂-Xn\v k∂-≤-hp-

am-Wv. F∂m¬ hnim-e-amb ImgvN-∏m-Sp-Ifpw Ah-k-

c-ßfpw \ntj-[n-°-s∏-Sp-tºmƒ Ahn-sSbpw a\p-jym-

h-Imi [zwk-\hpw kv{Xo hnth-N-\hpw A\o-Xn-bp-am-

Wv {]I-S-am-Ip-∂Xv. k -̀bn¬ kv{XoI-fpsS Ah-Imi

]¶m-fn-Ø-ß-sf-°p-dn®v hym]-I-amb Ah-t_m-[w

krjvSn-°p-hm≥ C\nbpw Ign™n´n√.        

(H∂mw t]Pn¬ \n∂pw)

kv{Xo im‡o-I-c-Whpw...

Pl. visit:
http://groups.yahoo.com/group/ClergyTransfer/
or    http://www.geocities.com/clergytransfer/

sa{Xm-t∏m-eo-Ø-∑m-cp-sSbpw A®-∑m-cp-

sSbpw ÿew-am-‰-ß-sf-°p-dn®v N¿®

sNøm-s\mcp thZn.


